GENESIS, BOOK III

fall ¢ or bhe shaken off before it reaches maturity, so also
the souls of inconstant men ® understand mafl)’f thinhq
that lead to fertility but are unable to preserve the%r;
Intact ° until they are perfected, as is proper for a virtuous
man who collects his own possessions. )
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*11. (Gen. xv. 15) What is the meani
“p it s m ng of the Yvords,
- &ugto’c(ihdog lzhzg;eg’(’) Pto thy fathers with peace,® nourished ¢

~learly this indicates the incorruptibil
Wl}l(:h removes its habitation from tlll)e moif};ralOfl‘)otcil; 4 Sz(;:]lzl’
returns as if to the mother-city,? from which it originally
moved its habitation to this place.* For when it is said
to a dying person, ““ Thou shalt go to thy fathers,” what
else is this than to represent another life without the body
which only the soul of the wise man ought to live ? ¢ And
gSc1'1pt11re) §peaks of “ the fathers ” of Abraham, meaning
Eo-tthhose who begot him, his grandfathers and forefathers,
or they were not all worthy of praise / so as to be a source
of pride and glory to those who reach the same rank.* but
in the opinion of many it seems that “ the fathers” in-
dicate all the elements’® into which the dissolution (of the

¢ Lit. “ flow a ” )
_it, way. b af v dBePalwy 1
SAdrAnpa. et fuxal
So Lxx, per’ eiprivys : Heb. * in peace.”
So LxXX, 7pageis; Heb. has “ buried — Tadels
~ 2 ’ -~ ’ )
; evapyds ad>0apqmv Juxis alvirrera perowkilopévms dmo rod
P70 odpatos, as in the paraphrase of Procopius.
. U TpoTOAW.
© t.e. this world or the body.
1 ’ o " \ € !
7L € [ 1
o S{jvx‘;r}epogv'r]v Cw'rLV €7épav mapioTyol —r-r:]v avev owparos waf’
il t;]h povny 700 cogod cuuBaiver 7w, as in Procopius,
cep at the latter omits 706 gogos.
emawerol, as in Procopius {which omit
s the re
clause down to “ rank 7). ot of the
k 4 / . -
Talw. Meamqg uncertain ; Aucher renders, * qui as-
se(l:utu,s est successionem ejusdem ordinis.”
TAVT T igi 7
wra 7a o7oixeia. Perhaps the original was +4 706 mapric
oTotyela ** the elements of the universe.”
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body) ¢ takes place. To me, however, it seems to indicate
the incorporeal Logoi ? of the divine world, whom else-
where it is accustomed to call ““ angels.” ¢ Moreover, not
ineptly does (Scripture) speak of “ being nourished with
peace "’ and ““ in a good old age.” For the evil and sinful
man is nourished and lives by strife, and ends and grows
old in evil.? But the virtuous man in both his lives—in
that with the body and in that without the body—enjoys
peace,® and alone is very good / while no one of the foolish ¢
is (s0), even though he should be longer-lived than an
elephant. Wherefore (Scripture) has accurately said,
“Thou shalt go to thy fathers,” nourished not in a long*
old age but in a ““ good " ¥ old age. For many foolish men
linger on’ to a long life,* but to a good and virtuous life

only he who is a lover of wisdom.? o

¥12. (Gen. xv. 16) Why does (God) say, ‘‘ In the fourth
generation they shall return bhither ' ?

The number four is the most harmonious™ with all
numbers, as it is the most perfect.” And it is the root and
base ° of the most perfect decad. Now in accordance with

¢ Lit. “ loosing of the dissolution.”
‘ Ib Aucher prefers the reading dnaks ‘‘ inhabitants " to bans
*“ Logoi.”

¢ The section from ‘‘ worthy of praise ™ to ‘“ angels ™ is
telescoped in the Greek paraphrase to dA\’ éowcev alvirrecfa
marépas ovs erépwli kadeiv ayyélovs eiwbev.

¢ Perhaps the original was redevrd év ijpa xaxd ‘‘ ends
in an evil old age.”

° elprvy xpiTaL. 7 Or * very brave.”

¢ 7@v adpdvwv OF movnpdv. b paxpd. t kaAd.

i relvovor, as in the Greek frag.

* The Greek frag. has aldva.

! The Greek frag. has ¢ ¢gpovijoews épaoctifs.

™ mavapudvios. This adj. is applied to the hebdomad in De
Vita Mosis ii. 210, c¢f. De Opif. Mundi 48.

* For other references to the perfection of the tetrad see
Staehle, pp. 26-31.

° pila kai Gepédiov s cf. De Spec. Leg. ii. 40 npos Terpdda, Tov
Sexddos apyiv 7€ kal mHyHv.
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unless he have an organ of speech? And how is he
to indulge in pleasures, if he be bereft of a stomach
and the organs of taste? So it is in accordance
with the necessities of the case that He addresses
the understanding alone about gaining virtue ; for,
as I said, it alone is needed for its acquisition ;
whereas in the pursuit of evil several faculties are
needed, soul, speech, senses, body, for wickedness
employs all these in displaying itself.

XXXIII. And further he says, *“ In the day that
ye eat thereof, ye shall die the death "’ (Gen. ii. 17).
And yet after they have eaten, not merely do they
not die, but they beget children and become authors
of life to others. What, then, is to be said to this ?
That death is of two kinds, one that of the man
in general, the other that of the soul in particular.
The death of the man is the separation of the soul
from the body,® but the death of the soul is the decay
of virtue and the bringing in of wickedness. It is
for this reason that God says not only ‘“ die ”’ but
‘“ die the death,” indicating not the death common
to us all, but that special death properly so called,
which is that of the soul becoming entombed in
passions and wickedness of all kinds. And this
death is practically the antithesis of the death which
awaits us all. The latter is a separation of com-
batants that had been pitted against one another,?
body and soul, to wit. The former, on the other
hand, is a meeting of the two in conflict. And in
this conflict the worse, the body, overcomes, and the
better, the soul, is ‘overcome. But observe that
wherever Moses speaks of ““ dying the death,” he
means the penalty-death, not that which takes placp
in the course of nature. That one is in the course
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of nature in which soul is parted from body; but
the penalty-death takes place when the soul dies
to the life of virtue, and is alive only to that of
wickedness. That is an excellent savmg of Hera-
c]eltus, who on this pomt followed Moses’ teaching,

‘We live,” be says, “ their death, and are dead to
their life.”” He means that now, when we are
living, the soul is dead and has been entombed in
the body as in a sepulchre ; whereas, should we die,
the soul lives forthwith its own proper life, and is
released from the body, the baneful corpse to which
it was tied.®

¢ For shua—odpa cf. Plato, Gorgias 493 a, Cratylus 400 B.
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