BOOK XIILI.

ARGUMENT,

IN THIS BOOX IT IS TAUGHT THAT DEATH IS PENAL, AND HAD ITS ORIGIN IN ADAM'S SIN.

CHAP, I.-—OF THE FALL OF THE FIRST MAN,
THROUGH WHICH MORTALITY HAS BEEN CON-=-
TRACTED.

Having disposed of the véry difficult ques-
tions concerning the origin of our world and
the beginning of the human race, the natural
order requires that we now discuss the fall of
the first man (we may say of the first men),
and of the origin and propagation of human
death. For God had not made man like the
angels, in such a condition that, even though
they had sinned, they could none the more
die., He had so made them, that if they dis-
charged the obligations of obedience, an an-
gelic immortality and a blessed eternity might
ensue, without the intervention of death; but
if they disobeyed, death should be visited on
them with just sentence—which, too, has been
spoken to in the preceding book,

CHAP. 2.—OF THAT DEATH WHICH CAN AFFECT
AN IMMORTAL SOUL, AND OF THAT TO WHICH
THE BODY IS SUBJECT.

But I see I must speak a little more care-
fully of the nature of death. For although
the human soul is truly affirmed to be immor-
tal, yet it also has a certain death of its own.
For it is therefore called immortal, because, in
a sense, it does not cease to live and to feel;
while the body is called mortal, because it can
be forsaken of all life, and cannot by itself live
at all. The death, then, of the soul takes
place when God forsakes it, as the death of
the body when the soul forsakes it. There-
fore the death of both—that is, of the whole
man—aoccurs when the soul, forsaken by God,
forsakes the body. For, in this case, neither
1s God the life of the soul, nor the soul the

life of the body. And this death of the whole
man 1s followed by that which, on the author-

ity of the divine oracles, we call the second
death, Thisthe Saviour referred to when He
said, ¢‘ Fear Him which is able to destroy both
soul and body in hell.”’* And since this does
not happen before the soul is so joined to its
body that they cannot be separated at all, it
may be matter of wonder how the body can
be said to be killed by that death in which it
is not forsaken by the soul, but, being ani-
mated and rendered sensitive by it, is tor-
mented. For in that penal and everlasting
punishment, of which in its own place we are
to speak more at large, the soul 1s justly said
to die, because it does not live in connection
with God; but how can we say that the body
is dead, seeing that it lives by the soul? For
it could not otherwise feel the bodily torments
which are to follow the resurrection. Is it
because life of every kind is good, and pain
an evil, that we decline to say that that body
lives, in which the soul is the cause, not of
life, but of pain? The soul, then, lives by
God when it lives well, for it cannot live well
unless by God working in it what is good; and
the body lives by the soul when the soul lives
in the body, whether itself be living by God
or no. Forthewicked man’s life in the body
is a life not of the soul, but of the body, which
even dead souls—that is, souls forsaken of
God—can confer upon bodies, how little so-
ever of their own proper life, by which they
are immortal, they retain. But in the last
damnation, though man does not cease to feel,
yet because this feeling of his 1s neither sweet
with pleasure nor wholesome with repose, but
painfully penal, it is not without reason called
death rather than life. And it is called the
second death because it follows the first, which
sunders the two cohering essences, whether

I Matt. x 28.
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these be God and the soul, or the soul and |parents had fallen to the level of the beasts
the body. Of the first and bodily death, then, | in the fashion of their life and of their death;
we may say that to the good it is good, and {as it is written, ‘** Man when he was in honor
evil to the evil. But, doubtless, the second, | understood not; he became like the beasts that
as it happens to none of the good, so it can |have no understanding.” * Nay more, infants,
be good for none. we see, are even feebler in the use and move-
ment of their limbs, and more infirm to choose

CHAP. 3.—WHETHER DEATH, WHICH BY THE SIN |and refuse, than the most tender offspring of
OF OUR FIRST PARENTS HAS PASSED UPON ALL |other animals; as if the force that dwells in
MEN, IS THE PUNISHMENT OF SIN, EVEN TO|human nature were destined to surpass all
THE GOOD. ~ lother living things so much the more emi-

But a question not to be shirked arises: nently, as its energy has been longer re-

Whether in very truth death, which separates strained, and the time of its exercise delayed,

- ‘oo flies the higher the further
soul and body, is good to the good ?* Forifit Just as an arrow gHel Lo
be, how has iL? come to pass that such a thing back it has been drawn. To thisinfantine im-

should be the punishment of sin? For the becility 3 the first man did not fall by his law-

first men would not have suffered death had |1€SS Presumption and just sentence; but
human nature was in his person vitiated and

ook t the good, which could not have happen. | 2ltered to such an extent, that he sufered in
ed except to the evil? Then, again, if it could hls:jntljembers tt;)q warrm% of dlsol?edle?:i lust,

: * and became subject to the necessity of dying.
only happen to the evil, to the good itought s 4" oo imself had become by sin and

not to be good, but non-existent, For why {bhrent h h d th h
should there be any punishment where there punishment, such nhe generate os¢ whom
he begot; that is to say, subject to sin and

is nothing to punish 7 - Wheretore we must say death. And if infants are delivered from this

that the first men were indeed so created, that : 3 h
if they had ot sinned, they would not have | (2nCH8E B R0 TGl AR S BN U
experienced any kind of death; but that, hav- and body; but being redeemed from the ob-

ing become sinners, they were so punished |. . . |
with death, that whatsoever sprang from their | 1:8ation of sin, they do not pass to that second
endless and penal death,

stock should also be punished with the same
death, For nothing else could be born of
them than that which they themselves had
been. Their nature was deteriorated in pro-
portion to the greatness of the condemnation | THE GRACE OF REGENERATION ARE ABSOLVED
of their sin, so that what existed as punish- FROM SIN. |

ment in those who first sinned, became a nat-| If, moreover, any one is solicitous about
ural consequence in their children, For man |this point, how, if death be the very punish-
is not produced by man, as he was from the |meiit of sin, they whose guilt is cancelled by
dust. For dust was the material out of which |grace do yet suffer death, this difficulty has
man was made: man is the parent by whom |already been handled and solved in our other
man is begotten, Wherefore earth and flesh |work which we have written on the baptism
are not the same thing, though flesh be made | of infants.4 There it was said that the part-
of earth, But as man the parent is, such is |ing of soul and body was left, though its con-
man the offspring. In the first man, there- [nection with sin was removed, for this reason,

fore, there existed the whole human nature, |that if the immortality of the body followed
which was to be transmitted by the woman to | immediately upon the sacrament of regenera-

posterity, when that conjugal union received ltion, faith itself would be thereby enervated.

the divine sentence of its own condemnation;| For faith is then only faith when it waits in
and what man was made, not when created, | hope for what is not yet seen in substance.

but when he sinned and was punished, this | And by the vigor and conflict of faith, at least
he propagated, so far as the origin of sin and |{in times past, was the fear of death overcome.

death are concerned, For neither by sin nor |Specially was this conspicuous in the holy
its punishment was he himself reduced to that | martyrs, who could have had no victory, no
infantine and helpless infirmity of body and | glory, to whom there could not even have been
mind which we see in children.” For God or-|any conflict, if, after the laver of regenera-
dained that infants should begin the world as | tion, saints could not suffer bodily death.

the young of beasts begin it, since their| —m™ ™ 8 ————————————

| 2Ps. xlix. 12. _ _
3 On which see furtherin de Peccat. Mer. 1 67, €t 8¢

s On this question compare the 24th and 2s5th epistles of Jer- | = 4 De Baptismo Paryulorum is the second half of 3’1: title QE
ome, dr 0bitn Lew, and de obitw Blesilie filice. Coquzus. the book, de Peccatorum Meritiset Remissione,

CHAP. 4.—WHY DEATH, THE PUNISHMENT OF
SIN, IS NOT WITHHELD FROM THOSE WHO BY
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Who would not, then, in company with the
infants presented for baptism, run to the grace
of Christ, that so he might not be dismissed
from the body? And thus faith would not be
tested with an unseen reward; and so would
not even be faith, seeking and receiving an
immediate recompense of its works. But now,
by the greater and more admirable grace of
the Saviour, the punishment of sin ‘is turned
to the service of righteousness. For then it
was proclaimed to man, ‘‘ If thou sinnest, thou
shalt die;’’ now it is said to the martyr, *° Die,
that thou sin not.” Then it was said, *‘ If ye
trangress the commandments, ye shall die;’’
now it is said, ** If ye decline death, ye trans-
gress the commandment.” That which was
formerly set as an object of terror, that men
might not sin, is now to be undergone if we
would not sin. Thus, by the unutterable
mercy of God, even the very punishment of
wickedness has become the armor of virtue,
and the penalty of the sinner becomes the
reward of the righteous.
incurred by sinning, now righteousness is ful-
filled by dying. In the case of the holy mar-
tyrs it is so; for to them the persecutor pro-
poses the alternative, apostasy or death. For
the righteous prefer by believing to suffer
what the first transgressors suffered by not
believing. For unless they had sinned, they
would not have died; but the martyrs sin if
they do not die. The one died because they
sinned, the others do not sin because they die.
By the glt of the first, punishment was in-
curred; by the punishment of the second, guilt
is prevented. Not that death, which was be-
fore an evil, has become something good,
but only that God has granted to faith this
grace, that death, which is the admitted oppo-
site to life, should become the instrument by
which life is reached.

CHAP. §.——AS THE WICKED MAKE AN ILL USE OF
THE LAW, WHICH IS GOOD, SO THE GOOD
MAKE A GOOD USE OF DEATH, WHICH IS AN
ILL.

The apostle, wishing to show how hurtful
a thing sin is, when grace does not aid us,
has not hesitated to say that the strength of sin
is that very law .by which sin is probhibited.
** The sting of death is sin, and the strength
of sin 1s the law.”’* Most certainly true; for
prohibition increases the desire of illicit ac-
tion, if righteousness is not-so loved that the
desire of sin 1s conquered by that love. But
unless divine grace aid us, we cannot love nor
delight in true righteousness. But lest the

Jaw should be thought to be an evil, since it

i
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THE CITY OF GOD.

For then death was.

247

1is called the strength of sin, the apostle, when

treating a similar question in another place,
says,.'‘ The law indeed is holy, and the com-
mandment holy, and just, and good. Was
then that which is holy made death unto me?
God forbid. But sin, that it might ap-
pear sin, working death in me by that which
1s good; that sin by the commandment might
become exceeding sinful.” 2 Exceeding, he
says, because the transgression is more hei-
nous when through the increasing lust of sin
the law itself also is despised. Why have we
thought it worth while to mention this? For
this reason, because, as the law is not an evil
when it increases the lust of those who sin, so
neither 1s death a good thing when it increases
the glory of those who suffer it, since either
the former is abandoned wickedly, and makes
transgressors, or the latter is embraced for
the truth’s sake, and makes martyrs. And
thus the law is indeed good, because itis pro-
hibition of sin, and death is evil because it is
the wages of sin; but as wicked men make an
evil use not only of evil, but also of good
things, so the righteous make a good use not
only of good, but also of evil things. Whence
it comes to pass that the wicked make an ill
use of the law, though the law is good; and
th_alt the good die well, though death is an
evil,

CHAP. 6.—OF THE EVIL OF DEATH IN GENERAL,
CONSIDERED AS THE SEPARATION OF SOUL AND
~ 'BODY.,

Wherefore, as regards bodily death, that
s, the separation of the soul from the body,
it is good unto none while it is being endured
by those whom we say are in the article of
death. For the very violence with which
body and soul are wrenched . asunder, which
in the living had been conjoined and closely
intertwined, brings with it a harsh experience,
jarring horridly on nature so long as it con-
tinues, till there comes a total loss of sensa-
tion, which arose from the very interpenetra-
tion of spirit and flesh. And all this anguish
is sometimes forestalled by one stroke of the
body or sudden flitting of the soul, the swift-
ness of which prevents it from being felt.
But whatever that may be in the dying which
with violently painful sensation robs of all
sensation, yet, when it is piously and faithfully
borne, it increases the merit of patience, but
does not make the name of punishment inap-
plicable. Death, proceeding by ordinary gen-
eration from the first man, is the punishment
of all who are born of him, yet, if it be en-
dured for righteousness’ sake, it becomes the

2 Rom, vii, 12,13.
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glory of those who are born again; and though
death be the award of sin, it sometimes se-
cures that nothing be awarded to sin.

CHAP, 7.-—OF THE DEATH WHICH THE UN-
BAPTIZED® SUFFER FOR THE CONFESSION OF
CHRIST.

For whatever unbaptized persons die con- |

fessing Christ, this confession is of the same
efficacy for the remission of sins as if they
were washed 1n the sacred font of baptism.
For He who said, ** Except a man be born of
water and of the Spirit, he cannot enter into
the kingdom of God,’’? made also an excep-
tion in their favor, in that other sentence
where He no less absolutely said, ** Whoso-
ever shall confess me before men, him will 1
confess also before my Father which 1s in
heaven;’’3 and in another place, ** Whoso-
ever will lose his life for my sake, shall find
it.” 4 And this explains the verse, “ Precious
in the sight of the Lord is the death of His
saints.’””5 For what is more precious than a
death by which a man’s sins are all forgiven,
and his merits increased an hundredfold?
For those who have been baptized when they
could no longer escape death, and have de-
parted this life with all their sins blotted out,
have not equal merit with those who did not
defer death, though it was in their power to
do so, but preferred to end their life by con-
fessing Christ, rather than by denying Him to
secure an opportunity of baptism. And even
had they denied Him under pressure of the
fear of death, this too would have been for-
given them 1n that baptism, in which was re-
mitted even the enormous wickedness of those
wno had slain Christ. But how abundant in
these men must have been the grace of the
Spirit, who breathes where He listeth, sceing
that they so dearly loved Christ as to be un-
able to deny Him even in so sore an emer-
gency, and with so sure a hope of pardon'!
Precious, therefore, 1s the death of the saints,
to whom the grace of Christ has been applied
with such gracious effects, that they do not
hesitate to meet death themselves, if so be
they might meet Him. And precious is it
also, because it has proved that what was ori-
ginally ordained for the punishment of the
sinner, has been used for the production of a
richer harvest of righteousness. DBut not on
this account should we look upon death as a
good thing, for it is diverted to such useful pur-
poses, not by any virtue of its own, but by
the divine interference. Death was originally

proposed as an object of dread, that sin might

2 John tii, 5. 3 Matt. x, 32,

5 Ps, cxvi, 15.

I Literally, unregenerate,
4 Matt. xvi. 25.

e,

not be committed; now it must be undergone
that sin may not be committed, or, if com-
mitted, be remitted, and the award of right-
eousness bestowed on him whose victory has
earned it.

CHAP. 8,—THAT THE SAINTS, BY SUFFERING THE
FIRST DEATH FOR THE TRUTH S SAKE, ARE
FREED FROM THE SECOND,

For if we look at the matter a little more
carefully, we shall see that even when a man
dies faithfully and laudably for the truth’s
sake, it 1s still death he 1s avoiding. For he
submits to some part of death, for the very
purpose of avoiding the whole, and the sec-
ond and eternal death over and above. He
submits to the separation of soul and body,
lest the soul be separated both from God and
from the body, and so the whole first death
be completed, and the second death receive
him everlastingly., ¥ Wherefore death is in-
deed, as I said, good to none while it is being
actually suffered and while 1t is subduing the
dying to its power; but it is meritoriously en-
dured for the sake of retaining or winning
what zs good. And regarding what happens
after death, it is no absurdity to say that death
is good tothe good, and evil to theevil., For
the disembodied spirits of the just are at rest;
but those of the wicked suffer punishment till
their bodies rise again,—those of the just to
life everlasting, and of the others to death
eternal, which 1s called the second death.

CHAP. 9Q.—WHETHER WE SHOULD SAY THAT THE
MOMENT OF DEATH, IN WHICH SENSATION
CEASES, OCCURS IN THE EXPERIENCE OF THE
DYING OR IN THAT OF THE DEAD.

The point of time in which the souls of the
good and evil are separated from the body,
are we to say it is after death, or in death
rather? If it i1s after death, then it is not
death which ts good or evil, since death is
done with and past, but 1t is the life which
the soul has now entered on. Death was an
evil when it was present, that is to say, when
it was being suffered by the dying; for to them

» | 1t brought with 1t a severe and grievous ex-

perience, which the good make a good use of.
But when death 1s past, how can that which no
longer 1s be either good orevil? Still further,
if we examine the matter more closely, we
shall see that even that sore and grievous pain
which the dying experience is not death itself,
For so long as they have any sensation, they
are certainly still alive; and, if still alive, must
rather be said to be in a state previous to
death than in death. For when death actu-

| ally comes, it robs us of all bodily sensation,
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CONCERNING THE LAST JUDGMENT, AND THE DECLARATIONS REGARDING IT IN THE OLD AND
NEW TESTAMENTS., |

CHAP. I.—THAT ALTHOUGH GOD IS ALWAYS
JUDGING, IT IS NEVERTHELESS REASONABLE
TO CONFINE OUR ATTENTION IN THIS BOOK
T0O HIS LAST JUDGMENT.

INTENDING to speak, in dependence on
God’s grace, of the day of His final judg-
ment, and to affirm it against the ungodly
and incredulous, we must first of all lay, as it
were, in the foundation of the edifice the
divine declarations. Those persons who do
not believe such declarations do their best to
oppose to them false and illusive sophisms of
their own, either contending that what is ad-
duced from Scripture has another meaning,
or altogether denying that it i1s an utterance
of God’s. For I suppose no man who under-
stands what is written, and believes it to be
communicated by the supreme and true God
through holy men, refuses to yield and con-
sent to these declarations, whether he orally
confesses his consent, or 1s from some evil
influence ashamed or afraid to do so; or
even, with an opinionativeness closely resem-
bling madness, makes strenuous efforts to de-
fend what he knows and believes to be false
against what he knows and believes to be
true,

That, therefore, which the whole Church
of the true God holds and professes as its
creed, that Christ shall come from heaven
to judge quick and dead, this we call the last
day, or last time, of the divine judgment.
For we do not know how many days this
judgment may occupy; but no one who reads
the Scriptures, however negligently, need be
told that in them *" day” is customarily used
for ‘* time.”” And when we speak of the day

of God’s judgment, we add the word last or|

final for this reason, because even now God
judges, and has ]udged from the beginning of
human history, banishing from paradise, and
excluding from the tree of life, those first

men who perpetrated so great a sin. Yea,

He was certainly exercising judgment also
when He did not spare the angels who sinned,
whose prince, overcome by envy, seduced
men after being himself seduced. Neither 1s
it without God’s profound and just judgment
that the life of demons and men, the one in
the air, the other on earth, is filled with mis-
ery, calamities, and mistakes. And even
though no one had sinned, it could only have
been by the good and right judgment of God
that the whole rational creation could have
been maintained in eternal blessedness by a
persevering adherence to its Lord. He judges,
too, not only in the mass, condemning the
race of devils and the race of men to be mis-
erable on account of the original sin of these
races, but He also judges the voluntary and
personal acts of individuals. For even the
devils pray that they may not be tormented,*
which proves that without injustice they might
either be spared or tormented according to
their deserts. And men are punished by God
for their sins often visibly, always secretly,
either in this life or after death, although no
man acts rightly save by the assistance of di-
vine aid; and no man or devil acts unright-
eously save by the permission of the divine
and most just judgment. For, as the apostle
says, ‘‘ There is no unrighteousness with
God;’’? and as he elsewhere says, ** His judg-
ments are inscrutable, and His ways past
finding out.”3 In this book, then, I shall

o aa e

r Matt, viii. 29. 2 Rom. ix, 14. 3 Rom, xi. 133.
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speak, as God permits, not of those first
judgments, nor of these intervening judgments
of God, but of the last judgment, when Christ
is to come from heaven to judge the quick and
the dead. For that day 1s properly called
the day of judgment, because in it there shall
be no room left for the ignorant questioning
why this wicked person is happy and that
righteous man unhappy. In that day true
and full happiness shall be'the lot of none but
the good, while deserved and supreme misery

shall be the portion of the wicked, and of them
only.

CHAP, 2,—THAT IN THE MINGLED WEB OF HU-
MAN AFFAIRS GOD’S JUDGMENT IS PRESENT,
THOUGH IT CANNOT BE DISCERNED.

In this present time we learn to bear with
equanimity the ills to which even good men
are subject, and to hold cheap the blessings
which even the wicked enjoy. And conse-
‘quently, even in those conditions of life in
which the justice of God 1s not apparent, His
teaching is salutary. For we do not know by
what judgment of God this good man 1s poor
and that bad man rich; why he who, in our
opinion, ought to suffer acutely for his aban-
doned life enjoys himself, while sorrow pur-
sues him whose praiseworthy life leads us to
suppose he should be happy; why the inno-
cent man is dismissed from the bar not only
unavenged, but even condemned, being either
wronged by the iniquity of the judge, or over-
whelmed by false evidence, while his guilty ad-
versary, on the other hand, is not only dis-
charged with impunity, but even has his claims
admitted; why the ungodly enjoys good
health, while the godly pines in sickness; why
ruffians are of the soundest constitution, while
they who could not hurt any one even with a
word are from infancy afflicted with compli-
cated disorders; why he who is useful to soci-
ety 1s cut off by premature death, while those
who, as it might seem, ought never to have
been so much as born have lives of unusual
length; why he who is full of crimes is
crowned with honors, while the blameless
man is buried in the darkness of neglect, But
who can colléct or enumerate all the contrasts
of this kind? But if this anomadlous state of
things were uniform in this life, in which, as
the sacred Psalmist says, ‘* Man 1s like to van-
ity, his days as a shadow that passeth away,’’ * |
—s0 uniform that none but wicked men won
the transitory prosperity of earth, while only
the good suffered its ills,—this could be re-
ferred to the just and even benign judgment

of God. We might suppose that they who

I Ps. cxliv. 4.

were not destined to obtain those everlasting
benefits which constitute human blessedness
were either deluded by transitory blessings
as the just reward of their wickedness, or
were, 1n God’s mercy, consoled by them, and
that they who were not destined to suffer eter-
nal torments were afflicted with temporal chas-
tisement for their sins, or were stimulated to
greater attainment in virtue. But now, as it
is, since we not only see good men involved
in the ills of life, and bad men enjoying the
good of it, which seems unjust, but also that
evil often overtakes evil men, and good sur-
prises the good, the rather on this account
are God’s judgments unsearchable, and His.
ways past finding out. Although, therefore,
we do not know by what judgment these things
are done or permitted to be done by God, with
whom is the highest virtue, the highest wis-
dom, the highest justice, no infirmity, no rash-
ness, no unrighteousness, yet it is salutary for
us to learn to hold cheap such things, be they
good or evil, as attach indifferently to good
men and bad, and to covet those good things
which belong only to good men, and flee those
evils which belong only to evil men. But
when we shall have come to that judgment,
the date of which 1s called peculiarly the day
of judgment, and sometimes the day of the
Lord, we shall then recognize the justice of
all God’s judgments, not only of such as shall
then. be pronounced, but of all which take
effect from the beginning, or may take effect
before that time. And in that day we shall
also recognize with what justice so many, or
almost all, the just judgments of God in the
present life defy the scrutiny of human sense
or insight, though in this matter it is not con-
cealed from pious minds that what is concealed
1S just.

CHAP. 3.—WHAT SOLOMON, IN THE BOOK OF
ECCLESIASTES, SAYS REGARDING THE THINGS
WHICH HAPPEN ALIKE TO GOOD AND WICKED

MEN,

Solomon, the wisest king of Israel, who
reigned in Jerusalem, thus commences the
book called Ecclesiastes, which the Jews num-
ber among their canonical Scriptures: ‘¢ Van-
ity of vanities, said Ecclesiastes, vanity of
vanities; all 1s vanity. What profit hath a man
of all his labor which he hath taken under the
sun?’’? And after going on to enumerate,
with this as his text, the calamities and de-
lusions of this life, and the shifting nature of
the present time, in which there is nothing
substantial, nothing lasting, he bewails, among
the other vanities that are under the sun, this

z Fccles. 1, 2, 3.
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also, that though wisdom excelleth folly as
light excelleth darkness, and though the eyes
of the wise man are in his head, while the
fool walketh in darkness,* yet one event hap-
peneth to them all, that i1s to say, in this life
under the sun, unquestionably alluding to
those evils which we see befall good and bad
men alitke. He says, further, that the good
suffer theills of life as if they were evil doers,
and the bad enjoy the good of life as if they
were good. °° There 1s a vanity which is done
upon the earth; that there be just men unto

whom it happeneth according to the work of

the wicked: again, there be wicked men, to
whom 1t happeneth according to the work of
the righteous. I said, that this also is van-
ity.”’ 2 This wisest man devoted this whole
book to a full exposure of this vanity, evident-
ly with no other object than that we might
long for that life in which there is no vanity
under the sun, but verity under Him who
made the sun. In this vanity, then, was it
not by the just and righteous judgment of
(God that man, made like to vanity, was des-
tined to pass away? But in these days of
vanity 1t makes an 1mportant difference
whether he resists or yields to the truth, and
whether he 1s destitute of true piety or a par-
taker of it,—important not so far as regards
the acquirement of the blessings or the eva-
sion of the calamities of this transitory and
vain life, but in connection with the future
judgment which shall make over to good men
good things, and to bad men bad things, in
permanent, inalienable possession. In fine,
this wise man concludes this book of his by

saying, °‘ Fear God, and keep His command-

ments: for this is every man. For God shali
bring every work into judgment, with every
despised person, whether it be good, or
whether it be evil.””’3 What truer, terser,
more salutary enouncement could be made?
* Fear God,”’ he says, ‘“and keep His com-
mandments: for this is every man.’’ For
whosoever has real existence, is this, is a
keeper of God’s commandments; and he who
is not this, is nothing. For so long as he
remains in the likeness of vanity, he is not
renewed in the image of the truth. *“‘For
God shall bring into judgment every work,”’
-—that 1s, whatever man does in this life,—

‘‘whether it be good or whether it be evil, wlth-

every despised person,’’-—that is, with every
man who here seems despicable, and is there-
fore not considered; for God sees even him,
and does not despise him nor pass him over
in His judgment.

A

r Eccles. 11. 13, 14.
2 Eccles. viil, 14,
3 Eccles. xi1. 13, 14.
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CHAP, 4.—THAT PROOFS OF THE LAST JUDG-
MENT WILL BE ADDUCED, FIRST FROM THE
NEW TESTAMENT, AND THEN FROM THE OLD.

‘The proofs, then, of this last ]udgment of
God which I propose to adduce shall be drawn
first from the New Testament, and then from
the Old. For although the Old Testament is
prior in point of time, the New has the prece-
dence in intrinsic value for the Old acts the
part of herald to the New We shall therefore
first cite passages from the New Testament,
and confirm them by quotations from the Old
Testameunt. The Old contains the law and the
prophets, the New the gospel and the apos-
tolic epistles. Now the apostle says ‘‘ By
the law 1s the knowledge of sin. But now
the righteousness of God without the law is
manifested, being witnessed by the law and
the prophets now the righteousness of God
is by faith of Jesus Christ upon all them that
believe.”’ 4 This righteousness of God be-
longs to the New Testament, and evidence
for it exists in the old books, ‘that is to say,
in the law and the prophets. I shall first,
then, state the case, and then call the wit-
nesses. This order ]esus Christ Himself di-
rects us to observe, saying, ‘“ The scribe in-
structed in the kingdom of God is like a good
householder, bringing out of his treasure
things new and o0ld.”’ 5 He did not say ‘‘ old
and new,”’” which He certainly would have
said had He not wished to follow the order
of merit rather than that of time.

CHAP. 5, — THE PASSAGES IN WHICH THE SA-
VIOUR DECLARES THAT THERE SHALL BE A
DIVINE JUDGMENT IN THE END OF THE
WORLD.

The Saviour Himseif, while reproving the
cities in which He had done great works, but
which had not believed, and while setting them
in unfavorable comparison with foreign cities,
says, ‘‘ But I say unto you, It shall be more
tolerable for Tyre and Sidon at the day of
judgment than for you.””® And a little after
He says, *“Verily, I say unto you, It shall be
more tolerable for the land of Sodom in the
day of judgment than for thee.”’” Here He
most plainly predicts that a day of judgment
Is to come. And in another place He says,
“* The men of Nineveh shall rise in judgment
with this generation, and shall condemn it:
because they repented at the preaching of
Jonas; and, behold, a greater than Jonas is
here. The queen of the south shall rise up
in the judgment with this generation, and
shall condemnit: for she came from the utter-

5 Matt. xiil. c2,
7 Matt, xi, 24.

4 Rom. 111, 2o~22.
6 Matt, x1., 22.
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most parts of the earth to hear the words of
Solomon; and behold, a greater than Solo-
mon is here.”* Two things we learn from
this passage, that a judgment is to take place,
and that it is to take place at the resurrection
of the dead. For when He spoke of the
Ninevites and the queen of the south, He cer-
tainly spoke of dead persons, and yet He said
that they should rise up in the day of judg-
ment. He did not say, °* They shall con-
demn,’’ as if they themselves were to be the
judges, but because, In comparison with
them, the others shall be justly condemned.
Again, in another passage, in which He
was speaking of the present intermingling and
future separation of the good and bad,—the
separation which shall be made in the day of
judgment,—He adduced a comparison drawn
from the sown wheat and the tares sown
among them, and gave this explanation of it
to His disciples: ** He that soweth the good
seed i1s the Son of man,’”’ 2 etc. Here, indeed,
He did not name the judgment or the day of
judgment, but indicated 1t much more clearly
by describing the circumstances, and foretold
that it should take place in the end of the
world. |
- In like manner He says to His disciples,
““Verily 1 say unto you, That ye which have
followed me, 1n the regeneration, when the
Son of man shall sit on the throne of His
glory, ye also shall sit upon twelve thrones,
judging the twelve tribes of Israel.”’3 Here
we learn that Jesus shall judge with His dis-
ciples. And therefore He said elsewhere to
the Jews, ‘‘ If I by Beelzebub cast out devils,
by whom do your sons cast them out? There-
fore they shall be your judges.”’4 Néither
ought we to suppose that only twelve men
shall judge along with Him, though He says
that they shall sit upon twelve thrones; for
by the number twelve is signified the com-
pleteness of the multitude of those who shall
judge. For the two parts of the number seven
(which commonly symbolizes totality), that
is to say four and three, multiplied into one
another, give twelve. Ior tour times three,
or three times four, are twelve. There are
other meanings, too, in this number twelve.
Were not this the right interpretation of the
twelve thrones, then since we read that Mat-
thias was ordained an apostle in the room of
Judas the traitor, the Apostie Paul, though
he labored more than them all,5s should have
no throne of judgment; but he unmistakeably
considers himself to be included in the num-

T Matt, xii. 41, 42. ~

2 Augustin quotes the whole passage, Matt. xiii. 37-43.
3 Matt. xix. 28. 4 Matt, xii, 27.

5 1 Cor. xv. 10.

;

ber of the judges when he says, ** Know ye
not that we shall judge angels?’’¢ The same
rule is to be observed in applying the number
twelve to those who are to be judged. For
though it was said, °* judging the twelve tribes
of Israel,”” the tribe of Levi, which is the
thirteenth, shall not on this account be exempt
from judgment, neither shall judgment be
passed only on Israel and not on the other
nations. And by the words ‘‘in the regen-
eration,’’ He certainly meant the resurrection
of the dead to be understood; for our flesh
shall be regenerated by incorruption, as our
soul 1s regenerated by faith.

Many passages 1 omit, because, though
they seem to refer to the last judgment, yet
on a closer examination they are found to be
ambiguous, or to allude rather to some other
event,—whether to that coming of the Saviour
which continually occurs in His Church, that
1s, in His members, in which He comes little
by little, and piece by piece, since the whole
Church 1s His body, or to the destruction of

the earthly Jerusalem. For when He speaks

even of this, He often uses language which is
applicable to the end of the world and that
last and great day of judgment, so that these
two events cannot be distinguished unless all
the corresponding passages bearing on the
subject in the three evangelists, Matthew,
Mark, and Luke, are compared with one an-
other,—for some things are put more obscurely
by one evangelist and more plainly by another,
—so0 that it becomes apparent what things are
meant to be referred to one event. It is this
which I have been at pains to do in a letter
which I wrote to Hesychius of blessed
memory, bishop of Salon, and entitled, ‘¢ Of
the End of the World.”' 7

I shall now cite from the Gospel according
to Matthew the passage which speaks of the
separation of the good from the wicked by
the most efficacious and final judgment of
Christ: ** When the Son of man,” he says,
‘“shall come in His glory, . . . then shall
He say also unto them on His left hand,
Depart from me, ye cursed, into everlasting
fire, prepared for the devil and his angels.’' ®
Then He in like manner recounts to the
wicked the things they had not done, but
which He had said those on the right hand
had done. And when they ask when they
had seen Him in need of these things, He
replies that, inasmuch as they had not done
it to the least of His brethren, they had not
done it unto Him, and concludes His address
in the words, “*And these shall go away into

everlasting punishment, but the righteous into

6 1 Cor, vi. 3,

7 £p., 190,
8 Matt. xxv, 34-41, given in full, &
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life eternal.” Moreover, the evangelist John
most distinctly states that He had predicted
that the judgment should be at the resurrec-
tion of the dead. For after saying, ‘* The
Father judgeth no man, but hath committed
all judgment unto the Son; that all men
should honor the Son, even as they honor the
Father: he that honoreth not the Son, honor-

eth not the Father which hath sent Him;’’

He immediately adds, ** Verily, verily, 1 say
unto you, He that heareth my word and be-
lieveth on Him that sent me, hath everlasting
life, and shall not come into judgment; but 1s
passed from death to life.”’* Here He said
that believers on Him should not come into
judgment. How, then, shall they be separated
from the wicked by judgment, and be set at
His right hand, unless judgment be in this
passage used for condemnation? For into
judgment, in this sense, they shall not come
who hear His word, and believe on Him that
sent Him.

CHAP. 6.—WHAT IS THE FIRST RESURRECTION,
AND WHAT THE SECOND,

After that He adds the words, ‘¢ Verily,
verily, I say unto you, The hour 1s coming,
and now 1s, when the dead shall hear the
voice of the Son of God; and they that hear
shall live. For as the Father hath life in
Himself; so hath He given to the Son to have
life in Himself.””? As yet He does not speak
of the second resurrection, that s, the resur-
rection of the body, which shall be in the end,
but of the first, which now is. It is for the

sake of making this distinction that He says,

‘“ The hour is coming, and now is.”” Now
this resurrection regards not the body, but
the soul. For souls, too, have a death of
their own in wickedness and sins, whereby
they are the dead of whom the same lips say,
*“ Suffer the dead to bury their dead,’’ 3—that
is, let those who are dead in soul bury them
that are dead in body. It is of these dead,
then—the dead in ungodliness and wicked-
ness—that He says, ** The hour is coming,
and now 1s, when the dead shall hear the
voice of the Son of God; and they that hear
shall live.”” *‘ They that hear,’’ that is, they
who obey, believe, and persevere to the end.
Here no difference is made between the good
and the bad. For it 1s good for all men to
hear 'His voice and live, by passing to the life
of godliness from the death of ungodliness.
Of this death the Apostle Paul says, ** There-
fore all are dead, and He died for all, that

they which live should not henceforth live

unto themselves, but unto Him which died
for them and rose again.”’4 Thus all, with-
out one exception, were dead 1in sins, whether
original or voluntary sins, sins of ignorance,
or sins committed against knowledge; and for
all the dead there died the one only person
who lived, that is, who had no sin whatever,
1in order that they who live by the remission
of their sins should live, not to themselves,
but to Him who died for all, for our sins, and
rose again for our justification, that we, be-
lieving in Him who justifies the ungodly, and

being justified from ungodliness or quickened

from death, may be able to attain to the first
resurrection which now 1s. For in this first
resurrection none have a part save those who
shall be eternally blessed; but in the second,
of which He goes on to speak, all, as we shall
learn, have a part, both the blessed and the
wretched. The one is the resurrection of
mercy, the other of judgment. And there-
fore it is written in the psalm, ** I will sing of
mercy and of judgment: unto Thee, O Lord,
will I sing.”’ s

And of this judgment He went on to say,
**And hath given Him authority to execute
judgment also, because He is the Son of
man.”’” Here He shows that He will come to
judge in that flesh in which He had come to
be judged. For 1t 1s to show this He says,
““ because He is the Son of man.” And then
follow the words for our purpose: ‘¢ Marvel
not at this: for the hour is coming, in the
which all that are in the graves shall hear His
voice, and shall come forth; they that have
done good, unto the resurrection of life; and
they that have done evil, unto the resurrec-
tion of judgment.’’ ® This judgment He uses
here in the same sense as a little before, when
He says, ** He that heareth my word, and be-
lieveth on Him that sent me, hath everlasting
life, and shall not come into judgment, but is
passed from death to life;’’ z.e., by having a
part in the first resurrection, by which a
transition from death to life is made in this
present time, he shall not come into damna-
tion, which He mentions by the name of
judgment, as also in the place where He says,
““ but they that have done evil unto the resur-

rection of judgment,’ 7.¢., of damnation. He,

therefore, who would not be damned in the
second resurrection, let him rise in the first.
For °°the hour 1s coming, and now is, when
the dead shall hear the voice of the Son of
(God; and they that hear shall live,”’ 7.¢., shall
not come nto damnation, which is called the
second death; into which death, after the
second or bodily resurrection, they shall be

I John v. 22-24. 2 John v. 25, 26.

3 Matt, viil. 22,

L S

4 2 Cor. v. 14, 15, 5 Ps, c1. 1.

6 John v, 28, 29.
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hurled who do not rise in the first or spiritual
resurrection. For ‘‘the hour is coming”
(but here He does not say, ‘‘ and now is,”’
because it shall come in the end of the world
In the last and greatest judgment of God)
‘“ when all that are in the graves shall hear
His voice and shall come forth.”” He does
not s’'y, as in the first resurrection, ‘‘And
they that hear shall live."”” For all shall not
live, at least with such life as ought alone to
be called life because it alone is blessed.
For some kind of life they must have in order
to hear, and come forth from the graves in
their rising bodies. And why all shall not
live He teaches in the words that follow:
** They that have done good, to the resurrec-
tion of life,’’—these are they who shall live;
‘* but they that have done evil, to the resur-
rection of judgment,”’ — these are they who
shall not live, for they shall die in the second
death. They have done evil because their
life has been evil; and their life has been evil
because it has not been renewed in the first
or spiritval resurrection which now is, or be-
cause they have not persevered to the end in
their renewed life. As, then, there are two
regenerations, of which I have already made
mention,—~—the one according to faith, and
which takes place in tiie present life by means
of baptism; the other according to the flesh,
and which shall be accomplished in its incor-
ruption and immortality by means of the great
and final judgment,~—so are there also two
resurrections,—the one the first and spiritual
resurrection, which has place in this life, and
preserves us from coming into the second
death; the other the second, which does not
occur now, but in the end of the world, and
which is of the body, not of the soul, and
which by the last judgment shall dismiss some
into the second death, others into that life
which has no death.

CHAP. 7.—WHAT IS WRITTEN IN THE REVELA-
TION OF JOHN REGARDING THE TWO RESUR-
RECTIONS, AND THE THOUSAND YEARS, AND
WHAT MAY REASONABLY BE HELD ON THESE
POINTS.

The evangelist John has spoken of these
two resurrections in the book which is called
the Apocalypse, but in such a way that some
Christians do not understand the first of the
two, and so construe the passage into ridicu-
lous fancies. For the Apostle John says in
the foresaid book, ‘“ And I saw an angel come
down from heaven. . . . Blessed and holy is

he that hath part in the first resurrection: on
such the second death hath no power; but
they shall be priests of God and of Christ,

and shall reign with Him a thousand years.”’*
Those who, on the strength of this passage,
have suspected that the first resurrection is
future and bodily, have been moved, among
other things, specially by the number of a
thousand years, as if it were a fit thing that
the saints should thus enjoy a kind of
Sabbath-rest during that period, a holy leisure

after the labors of the six thousand years

since man was created, and was on account of
his great sin dismissed from the blessedness
of paradise into the woes of this mortal life,
so that thus, as it is written, ‘ Onc day is
with the Lord as a thousand years, and a
thousand years as one day,” 2 there should
follow on the completion of six thousand
years, as of six days, a kind of seventh-day
Sabbath in the succeeding thousand years;
and that it is for this purpose the saints rise,
viz., to celebrate this Sabbath. And this
opinion would not be objectionable, if it were
believed that the joys of the saints in that
Sabbath shall be spiritual, and consequent on
the presence of God; for I myself, too, once
held this opinion.? But, as they assert that
those who then rise again shall enjoy the
leisure of immoderate carnal banquets, fur-
nished with an amount of meat and drink
such as not only to shock- the feeling of the
temperate, but even to surpass the measure
of credulity itself, such assertions can be be-
lieved only by the carnal. They who do
believe them are called by the spiritual Chili-
asts, which we may literally reproduce by the
name Millenarians.* It were a tedious process
to refute these opinions point by point: we
prefer proceeding to show how that passage of
Scripture should be understood.s

The Lord Jesus Christ Himself says, ‘‘ No
man can enter into a strong man’s house, and
spoil his goods, except he first bind the strong
man ’’ —meaning by the strong man the devil,
because he had power to take captive the
human race; and meaning by his goods which
he was to take, those who had been held by the

‘devil in divers sins and iniquities, but were to

become believers in Himself. It was then for
the binding of this strong one that the apostle
saw in the Apocalypse ‘‘an angel coming
down from heaven, having the key of the
abyss, and a chain in his hand. And he laid
hold,”” he says, ‘‘on the dragon, that old
serpent, which is called the devil and Satan,
and bound him a thousand years,”’—that is,

I Rev. xx. 1-6. ‘The whole passage is quoted,

2 2 Pet, iii, 8. 3 Serm. 259.

5 [Augustin, who had formerly himself entertained chiliastic
hopes, revolutionized the prevailing ante-Nicene view of the
Apocalyptic millennium by understanding it of the present reign
of Christ in the Church. See Schaff, Church History, vol. ii.
619.—P. 5.] .

6 Mark iii.27; * Vasa’ for * goods.”

4 Milliar:?.

AL AL, AL ' . B e L
g T —r g T
C A A mmmtm g AT e eam e
f e emrs maratis mammes s w e e




Cuar, VIL]

THE CITY OF GOD.

427

bridled and restrained his power so that he
could not seduce and gain possession of those

who were to be freed. Now the thousand
years may be understood in two ways, so far
as occurs to me: either because these things
happen in the sixth thousand of years or sixth
millennium (the latter part of which is now
passing), as if during the sixth day, which is
to be tollowed by a Sabbath which has no
evening, the endless rest of the saints, so
that, speaking of a part under the name of
the whole, he calls t’:2 last part of the millen-
nium—the part, that is, which had yet to ex-
pire before the end of the world—a thousand
years; or he used the thousand years as an
equivalent for the whole duration of this
world, employing the number of perfection to
mark the fullness of time. For a thousand is
the cube of ten. For ten times ten makes a
hundred, that 1s, the square on a plane super-
ficies. But to give this superficies height, and
make it a cube, the hundred is again multi-
plied by ten, which gives a thousand. Be-
sides, if a hundred is sometimes used for
totality, as when the Lord said by way of
promise to him that left all and followed Him,
‘“ He shall receive in this world an hundred-
fold;”’* of which the apostle gives, as it
were, an explanation when he says, *‘As hav-
ing nothing, yet possessing all things,’’ *—for
even of old it had been said, The whole world
is the wealth of a believer,—with how much
greater reason is a thousand put for totality
since it 1s the cube, while the other 1s only
the square? And for the same reason we
cannot better interpret the words of the psalm,
‘“ He hath been mindful of His covenant for
ever, the word which He commanded to a
thousand generations,’’ 3 than by understand-
ing it to mean ‘‘ to all generations.”

‘““And he cast him into the abyss,”’—.e.,
cast the devil into the abyss. By the adyss
is meant the countless multitude of the wicked
whose hearts are unfathomably deep in malig-
nity against the Church of God; not that the
devil was not there before, but he 1s said to be
cast in thither, because, when prevented from
harming believers, he takes more complete
possession of the ungodly. For that man is
more abundantly possessed by the devil who
is not only alienated from God, but also
gratuitously hates those who serve God.
‘“ And shut him up, and set a seal upon him,
that he should deceive the nations no more
till the thousand years should be fulfilled.”
‘¢ Shut him up,”’—t.e., prohibited him from
going out, from doing what was forbidden.

r Matt. xi1x. 29 2 2 Cor. vl. 10,

3 Fs. cv, 8.

And the addition of *‘set a seal upon him”
seems t0 me to mean that it was designed to
keep it a secret who belonged to the devil’s
party and who did not. For in this world
this is a secret, for we cannot tell whether
even the man who seems to stand shall fall,
or whether he who seems to lie shall rise
again., But by the chain and prison-house of
this interdict the devil 1s prohibited and re-
strained from seducing those nations which
belong ‘to Christ, but which he formerly se-
duced or held in subjection. For before the
foundation of the world God chose to rescue
these from the power of darkness, and to
translate them into the kingdom of the Son
of His love, as the apostle says.# For what
Christian is not aware that he seduces nations
even now, and draws them with himself to
eternal punishment, but not those predestined
to eternal life? And let no one be dismayed
by the circumstance that the devil often se-
duceseven those who have been regenerated in
Christ, and begun to walk in God’s way. For
‘““ the Lord knoweth them that are His,’’ 5 and
of these the devil seduces none to eternal
damnation. For 1t is as God, from whom
nothing is hid even of things future, that the
Lord knows them:; not as a man, who sees a
man at the present time (if he can be said to
see one whose heart he does not see), but does
not see even himself so far as to be able to
know what kind of person he is to be. The
devil, then, is bound and shut up 1u the abyss
that he may not seduce the nations from which
the Church 1s gathered, and which he formerly
seduced before the Church existed. For it
is not said ‘‘that he should not seduce any
man,’’ but °‘that he should not seduce the
nations "—meaning, no doubt, those among
which the Church exists—*‘ till the thousand
years should be fulfilled,”’—z.e., either what
remains of the sixth day which consists of a
thousand years, or all the years which are to
elapse till the end of the world.

The words, ¢ that he should not seduce the
nations till the thousand years should be ful-
filled,”” are not to be uriderstood as indicating
that afterwards he is to seduce only those
nations from which the predestined Church 1s
composed, and from seducing whom he 1s re-
strained by that chain and imprisonment;
but they are used in conformity with that
usage frequently employed in Scripture and
exemplified in the psalm, *‘ So our eyes wait
upon the Lord our God, until He have mercy
upon us,”’ *—not as if the eyes of His servants
would no longer wait upon the Lord their God

when He had mercy upon them. Or the order

4 Col. 1. 13. 52 Tim. ii. 19. 6 Ps, cxxiil, 2.
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of the words is unquestionably this, ‘‘And
he shut him up and set a seal upon him, till
the thousand years should be fulfilled;’’ and
the interposed clause, ¢‘ that he should seduce
the nattons no more,’’ is not to be understood
in the connection in which it stands, but
separately, and as if added afterwards, so
that the whole sentence might be read, **And
He shut him up and set a seal upon him till
the thousand years should be fulfilled, that
he should seduce the nations no more,”’—;.e.,
he 1s shut up till the thousand years be ful-
filled, on this account, that he may no more
deceive the nations.

CHAP. 8.—OF THE BINDING AND LOOSING OF
THE DEVIL.

““After that,”” says John, °‘he must be
loosed a little season.”” If the binding and
shutting up of the devil means his being
made unable to seduce the Church, must his
loosing be the recovery of this ability? By
no means., For the Church predestined and
elected before the foundation of the world,
the Church of which it is said, *‘ The Lord
knoweth them that are His,”’ shall never be
seduced by him. And yet there shall be a
Church in this world even when the devil
shall be loosed, as there has been since the
beginning, and shall be always, the places of
the dying being filled by new believers. For
a little after John says that the devil, being
loosed, shall draw the nations whom he has
seduced in the whole world to make war
against the Church, and that the number of
these enemies shall be as the sand of the sea.
““And they went up on the breadth of the
earth, and compassed the camp of the saints
about, and the beloved city: and fire came
down from God out of heaven and devoured
them. And the devil who seduced them was
cast into the lake of fire and brimstone, where
the beast and the false prophet are, and shall
be tormented day and night for ever and
ever.” * This relates to the last judgment,
but I have thought fit to mention it now, lest
any one might suppose that in that short time
during which the devil shall be loose there
shall be no Church upon earth, whether be-
cause the devil finds no Church, or destroys
it by manifold persecutions. The devil, then,
is not bound during the whole time which this
book embraces,—that is, from the first coming
of Christ to the end of the world, when He

shall come the second time,—not bound in|
this sense, that during this interval, which

goes by the name of a thousand years, he
shall not seduce the Church, for not even

I Rﬁ"h qu 9, ID!
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when loosed shall he seduce it. For certainly
if his being bound means that he is not able
or not permitted to seduce the Church, what
can the loosing of him mean but his being
able or permitted to do so? But God forbid
that such should be the case! But the bind-
ing of the devil is his being prevented from
the exercise of his whole power to seduce
men, either by violently forcing or fraudu-
lently deceiving them into taking part with
him. If he were during so long a period per-
mitted to assail the weakness of men, very
many persons, such as God would not wish to

expose to such temptation, would have their

faith overthrown, or would be prevented from
believing; and that this might not happen, he
is bound.

But when the short time comes he shall be
loosed. For he shall rage with the whole
force of himself and his angels for three years
and six months; and those with whom he
makes war shall have power to withstand all
his violence and stratagems. - And if he were
never loosed, his malicious power would be
less patent, and less proof would be given of
the steadfast fortitude of the holy city: it
would, in short, be less manifest what good
use the Almighty makes of his great evil.
For the Almighty does not absolutely seclude
the saints from his temptation, but shelters
only their inner man, where faith resides, that
by outward temptation they may grow in
grace. And He binds him that he may not,
in the free and eager exercise of his malice,
hinder or destroy the faith of those countless
weak persons, already believing or yet to be-
lleve, from whom the Church must be in-
creased and completed; and he will in the
end loose him, that the city of God may see
how mighty an adversary it has conquered, to
the great glory of its Redeemer, Helper,
Deliverer. And what are we in comparison
with those believers and saints who shall then
exist, seeing that they shall be tested by the
loosing of an enemy with whom we make war
at the greatest peril even when he is bound?
Although it is also certain that even in this
intervening period there have been and are
some soldiers of Christ so wise and strong,
that if they were to be alive in this mortal
condition at the time of his loosing, they
would both most wisely guard against, and
most patiently endure, all his snares and
assaults.

Now the devil was thus bound not only
when the Church began to be more and more
widely extended among the nations beyond
Judea, but is now and shall be bound till the
end of the world, when he is to be loosed.

| Because even now men are, and doubtless to
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the end of the world shall be, converted to
the faith from the unbelief in which he held
them. And this strong one is bound in each
instance in which he is spoiled of one of his
goods; and the abyss in which he i1s shut up
1s not at an end when those die who were alive
when first he was shut up in it, but these have
been succeeded, and shall to the end of the
world be succeeded, by others born after them
with a like hate of the Christians, and in the
depth of whose blind hearts he is continually
shut up as in an abyss. But it is a question
whether, during these three years and six
months when he shall be loose, and raging
with all his force, any one who has not pre-
viously believed shall attach himself to the
faith, For how in that case would the words
hold good, ‘* Who entereth into the house of
a strong one to spoil his goods, unless first he
shall have bound the strong one?” Conse-
quently this verse seems to compel us to be-
lieve that during that time, short as it is, no

one will be added to the Christian community,

but that the devil will make war with those
who have previously become Christians, and
that, though some of these may be conquered
and desert to the devil, these do not belong
to the predestinated number of the sons of
God. For it is not without reason that John,
the same apostle as wrote this Apocalypse,
says in his epistle regarding certain persons,
** They went out from us, but they were not
of us; for if they had been of us, they would
no doubt have remained with us.”’* But what
shall become of the little ones? For it 1s be-
yond all belief that in these days there shall
not be found some Christian children born,
but not yet baptized, and that there shall not
also be some born during that very period;
and if there be such, we cannot believe that
their parents shall not find some way of
bringing them to the laver of regeneration.

But 1f this shall be the case, how shall these|

goods be snatched from the devil when he is
loose, since into his house no man enters to
spoil his goods unless he has first bound him ?
On the contrary, we are rather to believe that
in these days there shall be no lack either of
those who fall away from, or of those who
attach themselves to the Church; but there
shall be such resoluteness, both in parents to
seek baptism for their little ones, and in those
who shall then first believe, that they shall
conquer that strong one, even though un-
bound,—that is, shall both vigilantly compre-
hend, and patiently bear up against him,
thougn employing such wiles and putting
forth such force as he never before used;

11 John ii. 1g.

and thus they shall be snatched from him
even though unbound. And yet the verse of
the Gospel will not be untrue, ** Who entereth
into the house of the strong one to spoil his
goods, unless he shall first have bound the
strong one?’”’ For in accordance with this
true saying that order is observed—the strong
one first bound, and then his goods spoiled;
for the Church is so increased by the weak
and strong from all nations far and near, that
by its most robust faith in things divinely
predicted and accomplished, it shall be able
to spoil the goods of even the unbound devil.
For as we must own that, ‘* when iniquity
abounds, the love of many waxes cold,’’ 2 and
that those who have not been written in the

book of life shall in large numbers yield to

the severe and unprecedented persecutions
and stratagems of the devil now loosed, so we
cannot but think that not only those whom
that time shall find sound in the faith, but
also some who till then shall be without, shall
become firm in the faith they have hitherto
rejected and mighty to conquer the devil
even though unbound, God’s grace aiding
them to understand the Scriptures, in which,
among other things, there is foretold that
very end which they themselves see to be
arrtving..  And if this shall be so, his binding
Is to be spoken of as preceding, that there
might follow a spoiling of him both bound
and loosed; for it is of this it is said, ‘* Who
shall enter into the house of the strong one
to spoil his goods, unless he shall first have
bound the strong one?’’

CHAP. 9.—WHAT THE REIGN OF THE SAINTS
WITH CHRIST FOR A THOUSAND YEARS IS, AND
HOW IT DIFFERS FROM THE ETERNAL KING-
DOM.

But while the devil is bound, the saints
reign with Christ during the same thousand
years, understood in the same way, that is,
of the time of His first coming.? For, leav-
ing out of account that kingdom concerning
which He shall say in the end, ‘‘ Come, ye
blessed of my Father, take possession of the
kingdom prepared for you,’”’+ the Church
could not now be called His kingdom or the
kingdom of heaven unless His saints were
even now reigning with Him, though in
another and far different way; for to His
saints He says, ** Lo, I am with you always,
even to the end of the world.” s Certainly it
is in this present time that the scribe well in-
structed 1n the kingdom of God, and of whom
we have already spoken, brings forth from his

2 Matt. xxiv. 12.
3 Between His first and second coming., -
4 Matt, xxv, 34. 5 Matt, xxvii, zo.
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treasure things new and old. And from the
Church those reapers shall gather out the
tares which He suffered to grow with the
wheat till the harvest, as He explains in the
words, ‘‘ The harvest is the end of the world:
and the reapers are the angels., As therefore
the tares are gathered together and burned
with fire, so shall it be in the end of the
world. The Son of man shall send His
angels, and they shall gather out of His king-
dom all offenses.’””’* Can He mean out of
that kingdomn i1n which are no offenses?
Then it must be out of His present kingdom,
the Church, that they are gathered. So He
says, -* He that breaketh one of the least of
these commandments, and teacheth men so,
shall be called least in the kingdom of
heaven: but he that doeth and teacheth thus
shall be called great in the kingdom of
heaven.”’* He speaks of both as being in
the kingdom of heaven, both the man who
does not perform the commandments which
He teaches,—for °‘to break’® means not to
keep, not to perform,—and the man who
does and teaches as He did; but the one He
calls least, the other great. And He imme-
diately adds, ** For I say unto you, that ex-
cept your righteousness exceed that of the
scribes and Pharisees,’’—that 1s, the right-
eousness of those who break what they teach;
for of the scribes and Pharisees He elsewhere
says, ‘° For they say and do not;’’ 3—unless,
therefore, your righteousness exceed theirs,
that is, so that you do not break but rather
do what you teach, ‘‘ ye shall not enter the
kingdom of heaven.””+ We must understand
in one sense the kingdom of heaven in which
exist together both he who breaks what he
teaches and he who does it, the one being
least, the other great, and in another sense the
kingdom of heaven into which only he who
does what he teaches shall enter. Conse-
quently, where both classes exist, it is the
Church as it now is, but where only the one
shall exist, it is the Church as it is destined
to be when no wicked person shall be in her.
‘Therefore the Church even now is the king-
dom of Christ, and the kingdom of heaven.
Accordingly, even now His saints reign with
Him, though otherwise than as they shall
reign hereafter; and yet, though the tares
grow in the Church along with the wheat,
they do not reign with Him. For they reign
with Him who do what the apostle says, ‘¢ If
ye be risen with Christ, mind the things which
are above, where Christ sitteth at the right

hand of God. Seek those things which are

above, not the things which are on the

2 Matt. v. 1q.

* Matt. xiil. 30-41.
4 Matt, v, 20,

Matt, xxil1. 3.

earth.” 5 Of such persons he also says that
their conversation i1s in heaven,®* In fine,
they reign with Him who are so in His king-
dom that they themselves are His kingdom.
But in what sense are those the kingdom of
Christ who, to say no more, though they are
in it until all offenses are gathered out of it

at the end of the world, yet seek their own

things in it, and not the things that are
Christ’s ?7

It 1s then of this kingdom militant, in
which conflict with the enemy is still main-
tained, and war carried on with warring lusts,
or government laid upon them as they yield,
until we come to that most peaceful kingdom
in which we shall reign without an enemy,
and it 1s of this first resurrection in the
present life, that the Apocalypse speaks in
the words just quoted. For, after saying
that the devil i1s bound a thousand years and
1s afterwards loosed for a short season, it goes
on to give a sketch of what the Church does
or of what 1s done in the Church in those days,
in the words, ‘*And I saw seats and them that
sat upon them, and judgment was given.”’
It 1s not to be supposed that this refers to the
last judgment, but to the seats of the rulers
and to the rulers themselves by whom the
Church is now governed. And no better in-
terpretation of judgment being given can be
produced than that which we have in the
words, ‘‘ What ye bind on earth shall be
bound in heaven; and what ye loose on earth
shall be loosed in heaven.”® Whence the
apostle says, ‘° What have I to do with judg-
ing them that are without? do not ye judge
them that are within?”’? ‘“And the souls,”
says John, ** of those who were slain for the

testimony of Jesus and for the word of God,”’

———understanding what he afterwards says,

““reigned with Christ a thousand years,’’ *—
that is, the souls of the martyrs not yet re-
stored to their bodies. For the souls of the
pious dead are not separated from the Church,
which even now ts the kingdom of Christ;
otherwise there would be no remembrance
made of them at the altar of God in the par-
taking of the body of Christ, nor would it do
any good in danger to run to His baptism, that
we might not pass from this life without it;
nor to reconciliation, if by penitence or a bad
conscience any one may be severed from His
body. For why are these things practised, if
not because the faithful, even though dead,
are His members? 'Therefore, while these
thousand years run on, their souls reign with
Him, though not as yet in conjunction with

A

6 Phil. 1iii. 20.
8 Matt, xvii, 18,

10 Rev, XX. 4.

5 Col, 1i1. 1, 2.
7 Phil. 11. 21.
9 1 Cor., V. 12,
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their bodies. And therefore in another part
of this same book we read, ‘* Blessed are the
dead who die in the Lord from henceforth:
and now, saith the Spirit, that they may rest
from their labors; for their works do follow
them.”* The Church, then, begins its reign
with Christ now in the living and in the dead.
For, as the apostle says, ‘‘ Christ died that
He might be Lord both of the living and of
the dead.”*? But he mentioned the souls of
the martyrs only, because they who have con-
tended even to death for the truth, themselves
principally reign after death; but taking the
part for the whole, we understand the words
of all others who belong to the Church, which
is the kingdom of Christ.,

As to the words following, ‘“‘And if any
have not worshipped the beast nor his image,
nor have received his inscription on their fore-
head, or on their hand,’’ we must take them
of both the living and the dead. And what
this beast 1s, though it requires a more care-
ful investigation, yet it is not inconsistent with
the true faith to understand it of the ungodly
city itself, and the community of unbelievers
set in opposition to the faithful people and the
city of God. °‘ His image” seems to me to
mean his simulation, to wit, in those men who
profess to believe, but live as unbelievers.
For they pretend to be what they are not, and
are called Christians, not from a true likeness,
but from a deceitful image. For to this beast
belong not only the avowed enemies of the
name of Christ and His most glorious city,
but also the tares which are to be gathered
out of His kingdom, the Church, in the end
of the world. And who are they who do not
worship the beast and his image, if not those
who do what the apostle says, ‘“ Be not yoked
with unbelievers?’’3 For such do not wor-
ship, /.., do not consent, are not subjected;
neither do they receive the inscription, the
brand of crime, on their forehead by their
profession, on their hand by their practice.
They, then, who are free from these pollu-
tions, whether they still live in this mortal
flesh, or are dead, reign with Christ even now,
through this whole interval which is indicated
by the thousand years, in a fashion suited to
this time.

**The rest of them,” he says, ‘“did not
live.”” For now is the hour when the dead
shall hear the voice of the Son of God, and
they that hear shall live; and the rest of them
shall not live. The words added, ¢‘ until the
thousand years are finished,”” mean that they
did not live in the time in Wthh they ought
to have lived by passing from death to life.

i

IRev. XIV I3. 2 Rom, xiv, Q.

3 2 Cor. vi. 14.

And therefore, when the day of the bodily re-
surrection arrives, they shall come out of their
graves, not to life, but to judgment, namely, to
damnation, which is called the second death.
For whosoever has not lived until the thou-
sand years be finished, z.e., during this whole
time in which the first resurrection is going
on,—whosoever has not heard the voice of the
Son of God, and passed from death to life,—
that man shall certainly in the second resur-
rection, the resurrection of the flesh, pass with
his flesh into the second death. For he goes
on to say, °°This 1s the first resurrection.
Blessed and holy is he that hath part in the
first resurrection,”” or who experiences it.
Now he experiences it who not only revives
from the death of sin, but continues in this
renewed life. **In these the second death
hath no power.”” Therefore it has power in
the rest, of whom he said above, ** The rest
of them did not live until the thousand years
were finished;”’ for in this whole intervening
time called a thousand years, however lustily
they lived in the body, they were not quick-
ened to life out of that death in which their
wickedness held them, so that by this revived
life they should become partakers of the first
resurrection, and so the second death should
have no power over them.

CHAP. 10.—WHAT IS TO BE REPLIED TO THOSE
WHQO THINK THAT RESURRECTION PERTAINS
ONLY TO BODIES AND NOT TO SOULS.

There are some who suppose that resurrec-
tion can be predicated only of the body, and
therefore they contend that this first resur-
rection (of the Apocalypse) 1s a bodily resur-
rection. For, say they, *° to rise again™ can
only be satd of things that faill. Now, bodies
fall in death.4 There cannot, therefore, be a
resurrection of souls, but of bodies. Butwhat
do they say to the apostle who speaks of a
resurrection of souls? For certainly it was
in the inner and not the outer man that those
had risen again to whom hesays, ** If ye have
risen with Christ, mind the things that. are
above.”’ 5 The same sense he elsewhere con-
veyed in other words, saying, °* That as Christ
has risen from the dead by the glory of the
Father, so we also may walk in newness of
life.”” ¢ So, too, ‘*Awake thou that sleepest,
and arise from the dead, and Christ shall give
thee light.”” As to what they say about
nothing being able to rise again but what
falls, whence they conclude that resurrection
pertains to bodies only, and not to souls, be-
cause bodies fall, why do they make nothing

4 And, as Augustin remarks, are therefﬂre called cadavera,

from Cﬂtffﬁ’:"‘e ‘“to fall.”

5 Col. iii. 7 Eph, v, 14.

¢ Rom. vi. 4.
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of the words, ‘‘ Ye that fear the Lord, wait
for His mercy; and go not aside lest ye fall;’”
and ¢‘ To his own Master he stands or falis; " 2
and ‘‘ He that thinketh he standeth, let him
take heed lest he fall?’’3 For I fancy this fall
that we are to take heed against 1s a fall of the
soul, not of the body. If, then, rising again
belongs to things that fall, and souls fall, 1t
must be owned that souls also rise again. To
the words, *‘ In them the second death hath no
power,’’ are added the words, *‘ but they shall
be priests of God and Christ, and shall reign
with Him a thousand years;’’
not to the bishops alone, and presbyters, who
are now specially called priests in the Church;
but as we call all believers Christians on
account of the mystical chrism, so we call all

priests because they are members of the one|

Priest. Of them the Apostle Peter says, ‘A
holy people, a royal priesthood.” 4 Certainly
ne implied, though in a passing and incidental
way, that Christ 1s God, saying priests of God
and Christ, that is, of the Father and the Son,
though it was in His servant-form and as Son
of man that Christ was made a Priest for
ever after the order of Melchisedec. But this
we have already explained more than once.

CHAP. II.—OF GOG AND MAGOG, WHO ARE TO
BE ROUSED BY THE DEVIL TO PERSECUTE THE
CHURCH, WHEN HE IS LOOSED IN THE END OF
THE WORLD,

‘“And when the thousand years are finished,
Satan shall be loosed from his prison, and
shall go out to seduce the nations which are
in the four corners of the earth, Gog and
Magog, and shall draw them to battle, whose
number is as the sand of the sea.” 'Tnis,
then, is his purpose in seducing them, to draw
them to this battle. For even before this he
was wont to use as many and various seduc-
tions as he could continue. And the words
‘“he shall go out’ mean, he shall burst forth
from lurking hatred into open persecution.
For this persecution, occurring while the final
judgment is imminent, shall be the last which
shall be endured by the holy Church through-
out the world, the whole city of Christ being
assailed by the whole city of the devil, as each
exists on earth. For these nations which he
names Gog and Magog are not to be under-
stood of some barbarous nations in some part
of the world, whether the Getae and Massa-
gete, as some conclude from the initial let-
ters, or some other foreign nations not under
the Roman government. Ior John marks
that they are spread over the whole earth,

2 Rom, xiv. 4.

I Ecclus. it. 7. 41 Peter it
1 Peter ii. g.

31 Cor. x. 13,
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when he says, ** The nations which are in the
four corners of the earth,’”’ and he added that
these are Gog and Magog. The meaning of
these names we find to be, Gog, ‘‘aroof,”
Magog, ¢ from a roof,”” —a house, as 1t were,
and he who comes out of the house. Theyare
therefore the nations in which we found that
the devil was shut up as in an abyss, and the
devil himself coming out from them and going
forth, so that they are the roof, he from the
roof. Or if we refer both words to the na-
tions, not one to them and one to the devil,
then they are both the roof, because in them
the old enemy is at present shut up, and as
it were roofed in; and they shall be from the
roof when they break forth from concealed
to open hatred. The words, ““And they went
up on the breadth of the earth, and encom-
passed the camp of the saints and ‘the beloved
city,”” do not mean that they have come,
or shall come, to one place, as if the camp
of the saints and the beloved city should
be in some one place; for this camp is
nothing else than the Church of Christ
extending over the whole world. And con-
sequently wherever the Church shall be,
—and it shall be in all nations, as 1s sig-

| nified by “‘ the breadth of the earth,”—there

also shall be the camp of the saints and the
beloved city, and there it shall be encom-
passed by the savage persecution of all its
enemies; for they too shall exist along with
it in all nations,—that is, it shall be strait-
ened, and hard pressed, and shut up in the
straits of tribulation, but shall not desert its
military duty, which is signified by the word
k&6 Camp.”

CHAP. 12.— WHETHER THE FIRE THAT CAME
DOWN OUT OF HEAVEN AND DEVOURED THEM
REFERS TO THE LAST PUNISHMENT OF THE
WICKED.

The words, ‘“‘And fire came down out of
'’ are not to be
understood of the final punishment which shall
be inflicted when it is said, *“ Depart from
me, ye cursed, into everlasting fire;” 5 for
then they shall be cast into the fire, not fire
come down out of heaven upon them. In this
place ¢ fire out of heaven’’ is well understood
of the firmness of the saints, wherewith they.
refuse to yield obedience to those who rage
against them. For the firmament is ** heav-
en,”’ by whose firmness these assailants shall
be pained with blazing zeal, for they shall be
impotent to draw away the saints to the party
of Antichrist. This is the fire which shall
devour them, and this is *‘ from God; " for it

5 Matt., xxv. 41.
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1s by God’s grace the saints become uncon-
querable, and so torment their enemies. For
as 1n a good sense it is said, ** The zeal of
Thine house hath consumed me,’’* so in a bad
sense it is satd, ‘* Zeal hath possessed the un-
instructed people, and now fire shall consume
the enemies.” 2 ‘‘And now,” that is to say,
not the fire of the last judgment. Or if by
this fire coming down out of heaven and con-
suming them, John meant that blow wherewith
Christ in His coming is to strike those perse-
cutors of tae Church whom He shall then find
alive upon earth, when He shall kill Antichrist
with the breath of His mouth,3 then even this

is not the last judgment of the wicked; but

the last judgment is that which they shall
suffer when the bodily resurrection has taken

place.

CHAP. 13.—WHETHER THE TIME OF THE PERSE-
CUTION OF ANTICHRIST SHOULD BE RECKONED
IN THE THOUSAND YEARS,

This last persecution by Antichrist shall
last for three years and six months, as we
have already said, and as is affirmed both in
the book of Revelation and by Daniel the
prophet. Thougn this time is brief, yet not
without reason is it questioned whether it is
comprehended in the thousand years in which
tae devil 1s bound and the saints reign with
Carist, or whether this little season should be
added over and above to these years. For
1If we say that they are included in the thou-
sand years, then the saints reign with Christ
during a more protracted period than the
devil 1s bound. For they shall reign with
their King and Conqueror mightily even in
that crowning persecution when the devil shall
now be unbound and shall rage against them
with all his might. How then does Scripture
define both the binding of the devil and the
reign of the saints by the same thousand years,
if the binding of the devil ceases three years
and six months before this reign of the saints
with Christ? On the other hand, if we say
that the brief space of this persecution is not
to be reckoned as a part of the thousand years,
but rather as an additional period, we shall
indeed be able to interpret the words, ‘¢ The
priests of God and of Christ shall reign with
Him a thousand years; and when the thou-
sand years shall be finished, Satan shall be
loosed out of his prison;” for thus they sig-
nify that the reign of the saints and the bond-
age of the devil shall cease simultaneously,
so that the time of the persecution we speak
of should be contemporaneous neither with

T Ps, Ixix, Q. 2 Is3. xxvi. 11.
32 Thess. 1. 8.
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the reign of the saints nor with the imprison-
ment of Satan, but should be reckoned over
and above as a superadded portion of time.
But then in this case we are forced to admit
that the saints shall not reign with Christ dur-
ing that persecution. But who can dare to
say that His members shall not reign with
Him at that very juncture when they shall
most of all, and with the greatest fortitude,
cleave to Him, and when the glory of resist-
ance and the crown of martyrdom shall be
more conspicuous In proportion to the hot-
ness of the battle? Or if it 1s suggested that
hey may be said not to reign, because of the
tribulations which they shall suffer, it will
follow that all the saints who have formerly,
during the thousand years, suffered tribula-
tion, shall not be said to have reigned with
Christ during the period of their tribulation,
and consequently even those whose souls the
author of this book says that he saw, and who
were slain for the testimony of Jesus and the
word of God, did not reign with Christ when
they were suffering persecution. and they were
not themselves the kingdom of Christ, though
Christ was then pre-eminently possessing
them. This s indeed perfectly absurd, and
to be scouted. But assuredly the victorious
souls of the glorious martyrs having over-
come and finished all griefs and toils, and
having laid down their mortal members, have
reigned and do reign with Christ till the
thousand years are finished, that they may
afterwards reign with Him when they have
receltved their immortal bodies. And there-
fore during these three years and a half the
souls of those who were slain for His testi-
mony, both those which formerly passed from
the body and those which shall pass in that
last persecution, shall reign with Him till the
mortal world come to an end, and pass into

i that kingdom in which there shall be no death.

And thus the reign of the saints with Christ
shall last longer than the bonds and imprison-
ment of the devil, because they shall reign
with their King the Sonof God for these three
years and a half during which the devil is no
longer bound. It remains, therefore, that
when we read that *° the priests of God and of
Christ shall reign with Him a thousand years;
and when the thousand years are finished, the
devil shall be loosed from his imprisonment,”’
that we understand either that the thousand
years of the reign of the saints does not termi-
nate, though the imprisonment of the devil
does,—so that both parties have their thou-
sand years, that is, their complete time, yet
cach with a different actual duration appro-
riate to itself, the kingdom of the saints being

longer, the imprisonment. of the devil shorter.
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—or at least that, as three years and six
months is a very short time, it is not reckoneg
as either deducted from the whole time of
Satan’s imprisonment, or as added to the whole
duration of the reign of the saints, as we have
shown above in the sixteenth book * regarding
the round number of four hundred years, which
were specified as four hundred, though actu-
ally somewhat more; and similar expressions
are often found in the sacred writings, if one
will mark them.

CHAP. 14.—OF THE DAMNATION OF THE DEVIL
AND HIS ADHERENTS ; AND A SKETCH OF THE
BODILY RESURRECTION OF ALL THE DEAD,
AND OF THE FINAL RETRIBUTIVE JUDGMENT.

After this mention of the closing persecu-
tion, he summarily indicates all that the devil,
and the city of which he is the prince, shall
suffer in the last 1udgment For he says,
‘“And the devil who seduced them 1s cast into
the lake of fire and brimstone, in which are
the beast and the false prophet, and they
shall be tormented day and night for ever
and ever.” We have already said that by
the beast is well understood the wicked city.
His false prophet is either Antichrist or that
image or figment of which we have spoken in
the same place. After this he gives a brief
narrative of the last judgment itself, which
shall take place at the second or bodily resur-
rection of the dead, as it had been revealed to
him: ‘I saw a throne great and white, and
One sitting on it from whose face the heaven
and the earth fled away, and their place was
not found.” He does not say, ‘I saw a
throne great and white, and One sitting on it,
and from His face the heaven and the earth
fled away,” for it had not happened then, z.e.,
before the living and the dead were judged;
but he says that he saw Him sitting on the
throne from whose face heaven and earth fled
away, but afterwards. For when the judg-
ment is finished, this heaven and earth shall
cease to be, and there will be a new heaven
and a new earth. For this world shall pass
away by transmutation, not by absolute de-
struction. And therefore the apostle says,
‘“ For the figure of this world passeth away.
I would have you be without anxiety.’’?
The figure, therefore, passes away, not the
nature. After John had said that he had
seen One sitting on the throne from whose face
heaven and earth fled, though not till after-
wards, he said, ‘*And I saw the dead, great
and small: and the books were opened ;
and another book was

I Ch. 24. 2z ¢ Cor. vii. 31, 32.

opened, which 1s|
the book of the life of each man: and the

dead were judged out of those things which
were wr1tten in the books, according to their
deeds.”” He said that the ‘books were opened,
and a book; but he left us at a loss as to the
nature of this book, ‘‘which 1s,” he says,
‘“the book of the life of each man,”” By
those books, then, which he first mentioned,
we are to understand the sacred books old
and new, that out of them it might be shown
what commandments God had enjoined; and
that book of the life of each man 1s to show
what commandments each man has done or
omitted to do. If this book be materially
considered, who can reckon its size or length,
or the time it would take to read a book in
which the whole life of every man is recorded ?
Shall there be present as many angels as men,
and shall each man hear his life recited by the
angel assigned to him? In that case there
will be not one book containing all the lives,
but a separate book for every life. But our
passage requires us to think of one only.
‘““And another book was opened,” it says.
We must therefore upderstand it of a certain
divine power, by which it shall be brought
about that every one shall recall to memory
all his own works, whether good or evil, and
shall mentally survey them with a marvellous
rapidity, so that this knowledge will either

accuse or excuse conscience, and thus all and

each shall be simultaneously judged. And
this divine power is called a book, because in
it we shall as it were read all that 1t causes
us to remember. That he may show who the
dead, small and great, are who are to be
judged, he recurs to this which he had
omitted or rather deferred, and says, ‘*And
the sea presented the dead which were in it;
and death and hell gave up the dead which
were in them.”’ This of course took place
before the dead were judged, yet it is men-
tioned after. And so, I say, he returns again
to what he had omltted But now he pre-
serves the order of events, and for the sake
of exhibiting it repeats in its own proper place
what he had already said regarding the dead
who were judged, For after he had said,
‘“ And the sea presented the dead which were
in it, and death and hell gave up the dead
whlch were in them,” he 1mmed13te1y sub-
joined what he had already sald, *‘ and they
were ]udged every mapn accord;ng to their
works.”” For this 1s just what he had said
before, “*And the dead werg judged accord-
ing to their works.””

CHAP. 15.—WHO THE DEAD ARE WHO ARE
GIVEN UP TO JUDGMENT BY THE SEA, AND
BY DEATH AND HELL.

But who are the dead which were in the
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sea, and which the sea presented? For we
cannot suppose that those who die in the sea
are not in hell, nor that their bodies are pre-
served in the sea; nor yet, which is still more
absurd, that the sea retained the good, while
hell received the bad. Who could believe
this? But some very sensibly suppose that
in this place the sea is put for this world.
When John then wished to signify that those
whom Christ should find still alive in the body
were to be judged along with those who should
rise again, he called them dead, both the good
to whom 1t 1s said, ** For ye are dead, and
your life 1s hid with Christ in God,’’ * and the
wicked of whom it is said, ‘* Let the dead bury
their dead.”” * They may also be called dead,
because they wear mortal bodies, as the apos-
tle says, ‘*“ The body indeed is dead because
of sin; but the spirit is life because of right-
eousness; '’ 3 proving that in a living man in
the body there 1s both a body which is dead,
and a spirit which 1s life. Yet he did not say
that the body was mortal, but dead, although
immediately after he speaks in the more usual
way of mortal bodies. These, then, are the
dead which were in the sea, and which the sea
presented, to wit, the men who were in this
world, because they had not yet died, and
whom the world presented for judgment.
““And death and hell,”’ he says, ‘“ gave up
the dead which were in them.”” The sea
presented them because they had merely to be
found 1in the place where they were; but death
and hell gave them wup or restored them, be-
cause they called them back to life, which
they had already quitted. And perhaps it
was not without reason that neither deass nor
kell were judged sufficient alone, and both
were mentioned,-—death to indicate the good,
who have suffered only death and not hell;
hell to indicate the wicked, who suffer also
the punishment of hell. For if it does not
seem absurd to believe that the ancient saints
who believed in Christ and His then future
coming, were kept in places far removed in-
deed from the torments of the wicked, but
yet in hell,* until Christ’s blood and His
descent into these places delivered them, cer-
tainly good Christians, redeemed by that
precious price already paid, are quite unac-
quainted with hell while they wait for their
restoration to the body, and the reception of
their reward. After saying, ‘‘ They were
judged every man according to their works,”’
he briefly added what the judgment was:
‘“ Death and hell were cast into the lake of
fire;’’ by these names designating the devil

1 Col. 1i1. 3. 2 Matt, viil, 22. 3 Rom. viil, 1o,

4 ** Apud inferos,” Z. e. in hell, in the sense in which the word
is used in the Psalmsand in the Creed.

and the whole company of his angels, for he
is the author of death and the pains of hell.
For this is what he had already, by anticipa-
tion, said in clearer language: ‘‘ The devil
who seduced them was cast into a lake of fire
and brimstone.”’ The obscure addition he
had made in the words, ‘‘ in which were also
the beast and the false prophet,”” he here ex-
plains, ** They who were not found written in
the book of life were cast into the lake of
fire.” This book is not for reminding God,
as if things might escape Him by forgetful-
ness, but it symbolizes His predestination of
those to whom eternal life shall be given.
For 1t 1s not that God is ignorant, and reads
in the book to inform Himself, but rather
His infallible prescience is the book of life in

which they are written, that is to say, known
beforehand

CHAP. 16, — OF THE NEW HEAVEN AND THE
NEW EARTH.

Having finished the prophecy of judgment,
so far as the wicked are concerned, it remains
that he speak also of the good. Having briefly
explained the Lord’s words, ‘‘ These will go
away 1nto everlasting punishment,”’ it remains
that he explain the connected words, ‘‘but
the righteous into life eternal.”’s *“*And 1
saw,”’ he says, ‘‘a new heaven and a new
earth: for the first heaven and the first earth
have passed away; and there is no more
sea.”’® This will take place in the order
which he has by anticipation declared in the
words, ‘I saw One sitting on the throne,
from whose face heaven and earth fled.”’
For as soon as those who are not written in
the book of life have been judged and cast
into eternal fire,—the nature of which fire, or
its position in the world or universe, I sup-
pose is known to no man, unless perhaps the
divine Spirit reveal it to some one,—then
shall the figure of this world pass away in a

conflagration of universal fire, as once before

the world was flooded with a deluge of uni-
versal water. And by this universal con-
flagration the qualities of the corruptible ele-
ments which suited our corruptible bodies
shall utterly perish, and our substance shall
receive such qualities as shall, by a wonderful
transmutation, harmonize with our immortal
bodies, so that, as the world itself is renewed
to some better thing, it is fitly accommodated
to men, themselves renewed in their flesh to
some better thing. As for the statement,
*“And there shall be no more sea,” I would
not lightly say whether it is dried up with that
excessive heat, or is itself also turned into

5 Matt, xxv, 46, 6 Rev, xxi, 1,
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some better thing. For we read that there
shall be a new heaven and a new earth, but 1
do not remember to have anywhere read any-
thing of a new sea, unless what I find in this
same book, ‘*As it were a sea of glass like
crystal *’* But he was not then speaking of
this end of the world, neither does he seem
to speak of a literal sea, but ““as it were a
sea.”’ Itis possible that, as prophetic diction
delights in mingling figurative and real lan-
guage, and thus in some sort veiling the sense,
so the words ‘“‘And there is no more sea’’ may
be taken in the same sense as the previous
phrase, ‘‘And the sea presented the dead which
were in it.”’
of this world, no more of the surgings and
restlessness of human life, and it is this which
1s symbolized by the sea.

CHAP. 17.—OF THE ENDLESS GLORY OF THE
CHURCH,

““And I saw,’”’ he says, ‘‘a great city, new
Jerusalem, coming down from God out of
heaven, prepared as a bride adorned for her
husband. And I heard a great voice from
the throne, saying, Behold, the tabernacle of
God is with men, and He will dwell with them,
and they shall be His people, and God Him-
self shall be with them. And God shall wipe
away all tears from their eyes; and there shall
be no more death, neither sorrow, nor crying,
but neither shall there be any more pain:
because the former things have passed away.
And He that sat upon the throne said, Be-
hold, I make all things new.’’# This city is
said to come down out of heaven, because the
grace with which God formed it is of heaven.
Wherefore He says to it by Isaiah, *°I am
the Lord that formed thee.”’3 It is indeed
descended from heaven from its commence-
ment, since its citizens during the course of
this world grow by the grace of God, which
cometh down from above through the laver
of regeneration in the Holy Ghost sent down
from heaven. But by God’s final judgment,
which shall be administered by His Son Jesus

Christ, there shall by God's grace be mani- fact they are only differently stated. But in

fested a glory so pervading and so new, that
no vestige of what is old shall remain; for
even our bodies shall pass from their old cor-
ruption and mortality to new incorruption and
immortality. For to refer this promise to.the
present time, in which the saints are reigning
with their King a thousand years, seems to
me excessively barefaced, when 1t 1s most. dis-
tinctly said, ** God shall wipe away all tears
from their eyes; and there shall be no more

L

I Rev. xv. 2, 2 Rev. xxi, 2-5,

3 [sa, xlv. 8,

For then there shall be no more

death, neither sorrow, nor crying, but there
shall be no more pain.”” And who is so
absurd, and blinded by contentious opinion-
ativeness, as to be audacious enough to affirm
that in the midst of the calamities of this
mortal state, God’s people, or even one single
saint, does live, or has ever lived, or shall
ever live, without tears or pain, —the fact
being that the holier a man is, and the fuller
of holy desire, so much the more abundant is
the tearfuiness of his supplication? Are not
these the utterances of a citizen of the heav-
enly Jerusalem: °‘My tears have been my
meat day and night;”’ 4and *° Every night
shall I make my bed to swim; with my tears
shall I water my couch;”’s and ** My groaning
1s not hid from Thee;’® and ** My sorrow was
renewed ?’7  Or are not those God’s children
who groan, being burdened, not that they
wish to be unclothed, but clothed upon, that
mortality may be swallowed up of life?® Do
not they even who have the first-fruits of the
Spirit groan within themselves, waiting for
the adoption, the redemption of their body ?¢
Was not the Apostle Paul himself a citizen of
the heavenly Jerusalem, and was he not so all
the more when he had heaviness and con-
tinual sorrow of heart for his Israelitish
brethren 7/ But when shall there be no more
death in that city, except when it shall be said,
** O death,where is thy contention ? * Qdeath,
where 1s thy sting? The sting of death is
sin.”’ 2 Obviously there shall be no sin when
it can be said, ** Where is ’— But as for the
present it i1s' not some poor weak citizen of
this city, but this same Apostle John himself
who says, ‘‘ If we say that we have no sin,
we deceive ourselves, and the truth is not in
us.”” ™  No doubt, though this book is called
the Apocalypse, there are in it many obscure
passages to exercise the mind of the reader,
and there are few passages so plain as to
assist us in the interpretation of the others,
even though we take pains; and this difficulty
s increased by the repetition of the same
things, in forms so different, that the things
referred to seem to be different, although in

the words, ** God shall wipe away all tears
from their eyes; and there shall be no more
death, neither sorrow, nor crying, but there
shall be no more pain,’’ there is so manifest
a reference to the future world and the im-

{ mortality and eternity of the saints,—for only

then and only there shall such a condition be

L

5 Ps. vi, 6.
7 Ps. xxxix. 2.
9 Rom. viii, 23, 10 Rom. ix, 2,

1t Augustin therefore read veixos, and not with the Vulgate
viky, [F"lhe correct reading is 1o vixos, later form for vixy, vic-

lory.—P.S.]}
31 John i, §,

4 Ps. xlii. 3.
6 Ps. xxxviii. g.
82 Cor. v, 4.

x2 y Cor. xv, 55.
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realized,—that if we think this obscure, we
need not expect to find anything plain in any
part of Scripture.

CHAP. 18.—WHAT THE APOSTLE PETER PRE-
DICTED REGARDING THE LAST JUDGMENT,

Let us now see what the Apostle Peter pre-
dicted concerning this judgment. ‘‘There
shall come,” he says, ““in the last days
scoffers. . . . Nevertheless we, according to
His promise, look for new heavens and a new
earth, wherein dwelleth righteousness.’’*
There 1s nothing said here about the resur-
rection of the dead, but enough certainly re-
garding the destruction of this world. And
by his reference to the deluge he seems as it
were to suggest to us how far we should be-
lieve the ruin of the world will extend in the
end of the world. For he says that the world
which then was perished, and not only the
earth itself, but also the heavens, by which
we understand the air, the place and room of
which was occupied by the water. Therefore
the whole, or almost the whole, of the gusty
atmosphere (which he calls heaven, or rather
the heavens, meaning the earth’s atmosphere,
and not the upper air in which sun, moon,
and stars are set) was turned into moisture,
and 1n this way perished together with the
earth, whose former appearance had been de-
stroyed by the deluge. °°But the heavens
and the earth which are now, by the same
word are ‘kept in store, reserved unto fire
against the day of judgment and perdition of
ungodly men.”’ Therefore the heavens and
the earth, or the world which was preserved
from the water to stand in place of that
world which perished in the flood, is itself re-
served to fire at last in the day of the judg-
ment and perdition of ungodly men. He
does not hesitate to affirm that in this great
change men also shall perish: their nature,
however, shall notwithstanding continue,
though 1n eternal punishments, Some one
will perhaps put the question, If after judg-
ment 1s pronounced the world itself is to burn,
where shall the saints be during the conflagra-
tion, and before it i1s replaced by a new
heavens and a new earth, since somewhere
they must be, because they have material
bodies? We may reply that they shall be in
the upper regions into which the flame of
that conflagration shall not ascend, as neither
did the water of the flood; for they shall have
such bodies that they shall be wherever they
wish. Moreover, when they have become
immortal and incorruptible, they shall not

greatly dread the blaze of that conflagration,

Iz Pet, 11, 3-13. The whole passage is quoted by Augustin.

as the corruptible and mortal bodies of the
three men were able to live unhurt in the
blazing furnace,

CHAP. 19.—WHAT THE APOSTLE PAUL WROTE
TO THE THESSALONIANS ABOUT THE MANI-
FESTATION OF ANTICHRIST WHICH SHALL PRE-
CEDE THE DAY OF THE LORD.

I see that I must omit many of the state-
ments of the gospels and epistles about this
last judgment, that this volume may not be-
come unduly long; but I can on no account
omit what the Apostle Paul says, in writing
to the Thessalonians, ‘* We beseech you,
brethren, by the coming of our Lord Jesus
Christ,”’ 2 etc. | . '

No one can doubt that he wrote this of
Antichrist and of the day of judgment, which
he here calls the day of the Lord, nor that
he declared that this day should not come
unless he first came who is called the apostate
—apostate, to wit, from the Lord God. And
if this may justly be said of all the ungodly,
how much more of him? But it is uncertain
in what temple he shall sit, whether in that
ruin of the temple which was built by Solomon,
or in the Church; for the apostle would not
call the temple of any idol or demon the
temple of God. And on this account some
think that in this passage Antichrist means
not the prince himself alone, but his whole
body, that is, the mass of men who adhere to
him, along with him their prince; and they
also think that we should render the Greek
more exactly were we to read, not ‘‘in the
temple of God,” but *‘for” or *‘as the tem-
ple of God,’’ as if he himself were the temple
of God, the Church.? Then as for the
words, ‘°And now ye know what withholdeth,”’
z.e., ye know what hindrance or cause of delay
there is, ‘‘that he might be revealed in his
own time;’’ they show that he was unwilling
to make an explicit statement, because he
sald that they knew. And thus we who have
not their knowledge wish and are not able
even with pains to understand ‘what the apos-
tle referred to, especially as his meaning is
made still more obscure by what he adds.
For what does he mean by ** For the mystery
of iniquity doth already work: only he who
now holdeth, let him hold until he be taken
out of the way: and then shall the wicked be
revealed?’’ I frankly confess I do not know
what he means. I will nevertheless mention
such conjectures as I have heard or read.

22 Thess, i, r-11. Whole passage given in the Latin. In
ver. 3 v¢fuga is used instead of the Vulgate's discesszo. .
3 Augustin adds the words, ** Sicut dicimus, Sedet in amicum,

id ett, velut amicus vel si quid aliud isto locutionis genere dict

' solet,”?
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Some think that the Apostle Paul referred
to the Roman empire, and that he was un-
willing to use language more explicit, lest he
should incur the calumnious charge of wish-
ing ill to the empire which it was hoped would
be eternal; so that in saying, ** For the mys-
tery of iniquity doth already work,” he al-
luded to Nero, whose deeds already seemed
to be as the deeds of Antichrist. And hence
some suppose that he shall rise again and be
Antichrist. Others, again, suppose that he
is not even dead, but that he was concealed
that he might be supposed to have been killed,
and that he now lives in concealment in the
vigor of that same age which he had reached
when he was believed to have perished, and
will live until he is revealed in his own time
and restored to his kingdom.* But I wonder
that men can be so audacious in their conjec-
tures. However, it 1s not absurd to believe
that these words of the apostle, ** Only he
who now holdeth, let him hold until he be
taken out of the way,” refer to the Roman
empire, as if it were said, °* Only he who now
reigneth, let him reign until he be taken out

of the way,” ‘‘And then shall the wicked be
revealed:’’ no one doubts that this means
Antichrist. But others think that the words,

““Ye know what withholdeth,’”’ and °‘The
mystery of iniquity worketh,” refer only to
the wicked and the hypocrites who are in the
Church, until they reach a number so great
as to furnish Antichrist with a great people,
and that this is the mystery of iniquity, be-
cause it seems hidden; also that the apostle
is exhorting the faithful tenaciously to hold
the faith they hold when he says, ** Only he
who now holdeth, let him hold until he be
taken out of the way,”’ that is, until the mys-
tery of iniquity which now is hidden departs
from the Church. For they suppose that it
is to this same mystery John alludes when
in his epistle he says, ‘‘ Little children, it is
the last time: and as ye have heard that
Antichrist shall come, even now are there
many antichrists; whereby we know that it is
the last time. They went out from us, but
they were not of us; for if they had been of
us, they would no doubt have continued with
us.”’ > As therefore there went out from the
Church many heretics, whom John calls
‘“ many antichrists,’’ at that tlme prior to the
end, and which John calls *‘ the last time,”’
so in the end they shall go out who do not
belong to Christ, but to that last Antichrist,
and then he shall be revealed.

Thus various, then, are the conjectural ex-

¥ Suetonius’ Nero, ¢, 57. 2 1 John ii, 18, 19,

planations of the obscure words of the apostle.
That which there is no doubt he said is this,
that Christ will not come to judge quick and
dead unless Antichrist, His adversary, first
come to seduce those who are dead in soul;
although their seduction 1s a result of God’s
secret judgment already passed. For, as it
is said *‘ his presence shall be after the work-.
ing of Satan, with all power, and signs, and
lying wonders, and with all seduction of un-
righteousness in them that perish.”” For
then shall Satan be loosed, and by means of
that Antichrist shall work with all power in a
lving though a wonderful manner. It is
commonly questioned whether these works
are called ‘‘signs and lying wonders’’ be-
cause he is to deceive men’s senses by false
appearances, or because the things he does,
though they be true prodigies, shall be a lie
to those who shall believe that such things
could be done only by God, being ignorant of
the devil’s power, and especially of such un-
exampled power as he shall- then for the first
time put forth. For when he fell from heaven
as fire, and at a stroke swept away from the
holy Job his numerous household and his vast
flocks, and then as a whirlwind rushed upon
and smote the house and killed his children,
these were not deceitful appearances, and yet
they were the works of Satan to whom God
had given this power. Why they are called
signs and lying wonders, we shall then be
more likely to know when the time itself
arrives. But whatever be the reason of the
name, they shall be such signs and wonders
as shall seduce those who shall deserve to be
seduced, °‘°because they received not the
love of the truth that they might be saved.”
Neither did the apostle scruple to go on to
say, ‘‘ For this cause God shall send upon
them the working of error that they should
believe a lie.” For God shall send, because
God shall permit the devil to do these things,
the permission being by His own just judg-
ment, though the doing of them is in pursu-
ance of the devil’s unrighteous and malignant
purpose, ‘‘that they all might be judged who
believed not the truth, but had pleasure in
unrighteousness.’’ Therefore, being judged,
they shall be seduced, and, being seduced,
they shall be judged. But, being judged,

|they shall be seduced by those secretly just

and justly secret judgments of God, with
which He has never ceased to judge since the
first sin of the rational creatures; and, being
seduced, they shall be judged in that last
and manifest judgment administered by Jesus
Christ, who was Himself most unjustly judged
and shall most justly judge.
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CHAP. 20.—WHAT THE SAME APOSTLE TAUGHT
IN THE FIRST EPISTLE TO THE THESSALON-
IANS REGARDING THE RESURRECTION OF THE
DEAD,

But the apostle has said nothing here re-
garding the resurrection of the dead; but in
his first Epistle to the Thessalonians he says,
“We would not have you to be ignorant,
brethren, concerning them which are asleep,’’*
etc. These words of the apostle most dis-
tinctly proclaim the future resurrection of the
dead, when the Lord Christ shall come to
judge the quick and the dead.

But it is commonly asked whether those
whom our Lord shall find alive upon earth,
personated in this passage by the apostle and
those who were alive with him, shall never die
at all, or shall pass with incomprehensible
swiftness through death to immortality in the
very moment during which they shall be
caught up along with those who rise again to
meet the Lord in the air? IFor we cannot say
that it is impossible that they should both die
and revive again while they are carried aloft
through the air. For the words, *° And so
shall we ever be with the Lord,’’ are not to
be understood as 1f he meant that we shall
always remain in the air with the Lord; for
He Himself shall not remain there, but shall
only pass through it as He comes. For we
shall go to meet Him as He comes, not where
He remains; but ‘‘ so shall we be with the
Lord,’’ that 1s, we shall be with Him possessed
of immortal bodies wherever we shall be with
Him. We seem compelled to take the words
in this sense, and to suppose that those whom
the Lord shall find alive upon earth shall in
that brief space both suffer death and receive
immortality: for this same apostle says, ** In
Christ shall all be made alive;”’ 2 while, speak-
ing of the same resurrection of the body, he
elsewhere savs, ‘‘ That which thou sowest is
not quickened, except it die.”’3 How, then,
shall those whom Christ shall find alive upon
earth be made alive to immortality in Him if
they die not, since on this very account it is
said, ** That which thou sowest is not quick-
ened, except it die?’’ Or if we cannot
properly speak of human bodies as sown, un-
less 1in so far as by dying they do in some
sort return to the earth, as also the sentence
pronounced by God against the sinning father
of the human race runs, ‘‘ Earth thou art,
and unto earth shalt thou return,’’ ¢+ we must
acknowledge that those whom Christ at His
coming shall find still in the body are not in-
cluded in these words of the apostle nor in

2 1 Cor, xXv. 22,

I 1 Thess. iv. 13-16,
4 Gen. iil. 19,

3 1 Cor. xv. 36.

those of Genesis; for, being caught up into
the clouds, they are certainly not sown, neither
going nor returning to the earth, whether they
experience no death at all or die for a moment
in the air.

But, on the other hand, there meets us the
saying of the same apostle when he was
speaking to the Corinthians about the resur-
rection of the body, ** We shall all rise,’’ or,
as other Mss. read, ** We shall all sleep.”’s
Since, then, there can be no resurrection un-
less death has preceded, and since we can in
this passage understand by sleep nothing else
than death, how shall &// either sleep or rise
again if so many persons whom Christ shall
find in the body shall neither sleep nor rise
again? If, then, we believe that the saints
who shall be found alive at Christ’s coming,

‘and shall be caught up to meet Him, shall in

that same ascent pass from mortal to immortal
bodies, we shall find no difficulty in the words
of the apostle, either when he says, ‘‘ That
which thou sowest is not quickened, except it
die,”’ or when he says, ‘* We shall all rise,”’
or ‘‘“all sleep,” for not even the saints shall
be quickened to immortality unless they first
die, however briefly; and consequently they
shall not be exempt from resurrection which
is preceded by sleep, however brief. And
why should it seem to us-incredible that that
multitude of bodies should be, as it were,
sown in the air, and should in the air forth-
with revive immortal and incorruptible, when
we believe, on the testimony of the same
apostle, that the resurrection shall take place
in the twinkling of an eye, and that the dust
of bodies long dead shall return with incom-
prehensible facility and swiftness to those
members that are now to live endlessly?
Neither do we suppose that in the case of
these saints the sentence, ‘‘ Earth thou art,
and unto earth shalt thou return,” is null,

‘though their bodies do not, on dying, fall to

earth, but both die and rise again at once
while caught up into the air. For *‘ Thou
shalt return to earth’ means, Thou shalt at
death return to that which thou wert before
life began. Thou shalt, when examinate, be
that which thou wert before thou wast animate.
For it was into a face of earth that God
breathed the breath of life when man was
made a living soul; as if it were said, Thou
art earth with a soul, which thou wast not;
thou shalt be earth without a soul, as thou
wast. And this is what all bodies of the dead
are before they rot; and what the bodies of
those saints shall be if they die, no matter
where they die, as soon as they shall give up

s 1 Cor. xv, 51,
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that life which they are immediately to receive
back again. In this way, then, they return or
go to earth, inasmuch as from being living
men they shall be earth, as that which be-
comes cinder is said to go to cinder; that
which decays, to go to decay; and so of six
hundred other things. But the manner in
which this shall take place we can now only
feebly conjecture, and shall understand it
only when it comes to pass. For that there
shall be a bodily resurrection of the dead
when Christ comes to judge quick and dead,
we must believe 1f we would be Christians,
But if we are unable perfectly to comprehend
the manner in which it shall take place, our
faith 1s not on this account vain. Now, how-
ever, we ought, as we formerly promised, to
show, as far as seems necessary, what the
ancient prophetic books predicted concerning
this final judgment of God; and I fancy no
great time need be spent in discussing and
explaining these predictions, if the reader has
been careful to avail himself of the help we
have already furnished.

CHAP. 21.,—UTTERANCES OF THE PROPHET
ISAIAH REGARDING THE RESURRECTION OF
THE DEAD AND THE RETRIBUTIVE JUDGMENT.

The prophet Isaiah says, ‘‘ The dead shall
rise again, and all who were in the graves
shall rise again; and all who are in the earth
shall rejoice: for the dew which is from Thee
is their health, and the earth of the wicked
shall fall.”’* All the former part of this
passage relates to the resurrection of the
blessed; but the words, ‘‘the earth of the
wicked shall fall,”’ is rightly understood as
meaning that the bodies of the wicked shall
fall into the ruin of damnation. And if we
would more exactly and carefully scrutinize
the words which refer to the resurrection of
the good, we may refer to the first resurrec-
tion the words, “‘the dead shall rise again,’”’
and to the second the following words, ‘* and
all who were in the graves shall rise again.”
And if we ask what relates to those saints
whom the Lord at His coming shall find alive
upon earth, the following clause may suitably
be referred to them; °‘‘All who are in the

earth shall rejoice: for the dew which is from |

Thee 1s their health.”” By *‘ health’ in this
place it 1s best to understand immortality.
For that is the most perfect health which is
not repaired by nourishment as by a daily
remedy. In like manner the same prophet,
affording hope to the good and terrifying the
wicked regarding the day of judgment, says,
**Thus saith the Lord, Behold, I will flow

r Isa, xxvi. 19,

ol il

down upon them as a river of peace, and

upon the glory of the Gentiles as a rushing
torrent; their sons shall be carried on the
shoulders, and shall be comforted on the
knees. As one whom his mother comforteth,
so shall I comfort you; and ye shall be com-
forted in Jerusalem. And ye’shall see, and
your heart shall rejoice, and your bones shall
rise up like a herb; and the hand of the Lord
shall be known by His worshippers, and He
shall threaten the contumacious. For, be-
hold, the Lord shall come as a fire, and as a
whirlwind His chariots, to execute vengeance
with indignation, and wasting with a flame of
fire. For with fire of the Lord shall all the
earth be judged, and all flesh with His sword:
many shall be wounded by the Lord.”’? In
His promise to the good he says that He will
flow down as a river of peace, that is to say,
in the greatest possible abundance of peace.
With this peace we shall in the end be re-
freshed; but of this we have spoken abun-
dantly in the preceding book. It is this river
in which he says He shall flow down upon
those to whom He promises so great happi-
ness, that we may understand that in the
region of that felicity, which is in heaven, all
things are satisfied from this river. But be-
cause there shall thence flew, even upon
earthly bodies, the peace of incorruption and
immortality, therefore he says that He shall
flow down as this river, that He may as it
were pour Himself from things above to things
beneath, and make men the equals of the
angels. By °° Jerusalem,’”’ too, we should
understand not that which serves with her
children, but that which, according to the
apostle, 1s our free mother, eternal in the
heavens.? In her we shall be comforted as
we pass toilworn from earth’s cares and
calamities, and be taken up as her children
on her knees and shoulders. Inexperienced
and new to such blandishments, we shall be
received into unwonted bliss. There we shall
see, and our .heart shall rejoice. He does
not say what we shall see; but what but God,
that the promise in the Gospel may be ful.
filled in us, ‘* Blessed are the pure in heart,
for they shall see God 2”4 What shall we see
but all those things which now we see not,
but believe in, and of which the idea we form,
according to our feeble capacity, is incom-
parably less than the reality? ‘*And ye shall
see,”’ he says, ‘‘ and your heart shall rejoice.”
Here ye believe, there ye shall see.

But because he said, *‘ Your heart shall.

rejoice,”’ lest we should suppose that the
blessings of that Jerusalem are only spiritual,

2 Isa. Ixvi. 12, 16. 3 Gal, iv. 26, 4 Matt. v. 8.
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he adds, ‘““And your bones shall rise up like
a herb,” alluding to the resurrection of the
body, and as it were supplying an omission
he had made. For it will not take place when
we have seen; but we shall see when it has
taken place. For he had already spoken
of the new heavens and the new earth, speak-
ing repeatedly, and under many figures, of
the things promised to the saints, and saying,
*“ There shall be new heavens, and a new
earth: and the former shall not be remembered
nor come into mind; but they shall find in it
gladness and exultation. Behold, I will make
Jerusalem an exultation, and my people a joy.
And I will exult in Jerusalem, and joy in my
people; and the voice of weeping shall be no
more heard in her;”* and other promises,
which some endeavor to refer to carnal en-
joyment during the thousand years. For, in
the manner of prophecy, figurative and literal
expressions are mingled, so that a serious
mind may, by useful and salutary effort, reach
the spiritual sense; but carnal sluggishness,
or the slowness of an uneducated and undis-
ciplined mind, rests in the superficial letter,
and thinks there is nothing beneath to be
looked for. But let this be enough regarding
the style of those prophetic expressions just
quoted. And now, to return to their inter-
pretation. When he had said, ‘‘And your
bones shall rise up like a herb,’’ in order to
show that it was the resurrection of the good,
though a bodily resurrection, to which he al-
luded, he added, ‘“*And the hand of the Lord
shall be known by His worshippers.” What
1s this but the hand of Him who distinguishes
those who worship from those who despise
Him? Regarding these the context imme-
diately adds, ‘*And He shall threaten the
contumacious,’’ or, as another translator has
it, ** the unbelieving,”” He shall not actually
threaten then, but the threats which are now
uttered shall then be fulfilled in effect. *‘ For
behold,” he says, ‘“the Lord shall come as
a fire, and as a whirlwind His chariots, to
execute vengeance with indignation, and
wasting with a flame of fire. For with fire of
the Lord shall all the earth be judged, and
all flesh with His sword: many shall be
wounded by the Lord.” By fire, whirlwind,
sword, he means the judicial punishment of
God. For he says that the Lord Himself
shall come as a fire, to those, that is to say,
to whom His coming shall be penal. By His
chariots (for the word is plural) we suitably
understand the ministration of angels. And
when he says that all flesh and all the earth

shall be judged with His fire and sword, we
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I Isa, Ixv. 17-19.
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do not understand the spiritual and holy to
be included, but the earthly and carnal, of
whom it 1s said that they ‘‘mind earthly
things,”* and °*to be carnally minded is
death,”” s and whom the Lord calls simply
fiesh when He says, *‘ My Spirit shall not
always remain in these men, for they are
flesh.”” 4 As to the words, ‘“ Many shall be

wounded by the Lord,” this wounding shall

produce the second death. It is possible, in-
deed, to understand fire, sword, and wound in
a good sense. For the Lord said that He
wished to send fire on the earth.s And the
cloven tongues appeared to them as fire when
the Holy Spirit came.® And our Lord says,

““T am not come to send peace on earth, but

a sword.”’ 7 And Scripture says that the word
of God is a doubly sharp sword,® on account
of the two edges, the two Testaments. And
In the Song of Songs the holy Church says
that she is wounded with love,>—pierced, as it
were, with the arrow of love. But here, where
we read or hear that the Lord shall come to
execute vengeance, it is obvious in what sense
we are to understand these expressions.
After briefly mentioning those who shall be
consumed 1in this judgment, speaking of the
wicked and sinners under the figure of the
meats forbidden by the old law, from which
they had not abstained, he summarily recounts
the grace of the new testament, from the first
coming of the Saviour to the last judgment,
of which we now speak; and herewith he con-
cludes his prophecy. For he relates that the
Lord declares that He is coming to gather all
nations, that they may come and witness His
glory.™ For, as the apostle says, ‘“All have
sinned and are in want of the glory of God.” =
And he says that He will do wonders among
them, at which they shall marvel and believe
in Him; and that from them He will send
forth those that are saved into various nations,
and distant 1slands which have not heard His
name nor seen His glory, and that they shall
declare His glory among the nations, and
shall érzng the brethren of those to whom the
prophet was speaking, 7.e., shall bring to the
faith under God the Father the brethren of
the elect Israelites; and that they shall bring
from all nations an offering to the Lord on
beasts of burden and waggons (which are un-
derstood to mean the aids furnished by God
in the shape of angelic or human ministry),
to the holy city Jerusalem, which at present
1s scattered over the earth, in the faithful

saints. For where divine aid is given, men
2 Phil, 1ii. 19, 3 Rom. viii. 6.
4 Gen. vi, 3. 5 Luke xii. 49.
6 Acts 11. 3. 7 Matt. x, 34.
8 Heb. iv. 12. 9 dong of Sol. i, s,

10 Jsa. Ixvi. 18, 1z Rom, iii. 23.
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believe, and where they believe, they come.
And the Lord compared them, in a figure, to
the children of Israel offering sacrifice to Him
in His house with psalms, which is already
everywhere done by the Church; and He
promised that from among them He would
choose for Himself priests and Levites, which
also we see already accomplished. For we
see that priests and Levites are now chosen,
not from a certain family and blood, as was
originally the rule in the priesthood according
to the order of Aaron, but as befits the new
testament, under which Christ is the High
Priest after the order of Melchisedec, 1n con-
sideration of the merit which is bestowed upon
each man by divine grace. And these priests
are not to be judged by their mere title, which
is often borne by unworthy men, but by that
holiness which is not common to good men
and bad. |

After having thus spoken of this mercy of
God which is now experienced by the Church,
and is very evident and familiar to us, he fore-
tells also the ends to which men shall come
when the last judgment has separated the
good and the bad, saying by the prophet, or
the prophet himself speaking for God, *‘ For
as the new heavens and the new earth shall
remain before me, said the Lord, so shall
your seed and your name remain, and there
shall be to them month after month, and
Sabbath after Sabbath. All flesh shall come
to worship before me in Jerusalem, said the
Lord. And they shall go out, and shall see
the members of the men who have sinned
against me: their worm shall not die, neither
shall their fire be quenched; and they shali
be for a spectacle to all flesh.”’* At this
point the prophet closed his book, as at this
point the world shall come to an end. Some,
indeed, have translated *‘carcases’ ? instead
of ‘‘ members of the men,”” meaning by car-
cases the manifest punishment of the body,
although carcase is commonly used only of
dead flesh, while the bodies here spoken of

shall be animated, else they could not be

sensible of any pain; but perhaps they may,
without absurdity, be called carcases, as being
the bodies of those who are to fall into the
second death., And for the same reason it is
said, as I have already quoted, by this same
prophet, ‘‘The earth of the wicked shall
fall.”’s It is obvious that those translators
who use a different word for men do not mean
to include only males, for no one will say that
the women who sinned shall not appear in
that judgment; but the male sex, being the

I Isa. Ixvi. 22-24. 2 Asthe Vulgate ! cadavera vivorum.
3 Here Augustin inserts the remark, ** Who does not see that
cadavera (carcases) are so called from cadendo (falling)?”’
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more worthy, and that from which the woman
was derived, is intended to include both sexes.
But that which is especially pertinent to our
subject is this, that since the words “*All flesh
shall come,” apply to the good, for the people
of God shall be composed of every race of
men,—for all men shall not be present, since
the greater part shall be in punishment,—but,
as I was saying, since fesk is used of the
good, and members or carcases of the bad,
certainly it is thus put beyond a doubt that
that judgment in which the good and the bad
shall be allotted to their destinies shall take
place after the resurrection of the body, our
faith in which is thoroughly established by,
the use of these words. |

CHAP. 22. — WHAT IS MEANT BY THE GOOD
GOING OUT TO SEE THE PUNISHMENT OF THE
WICKED.

But in what way shall the good go out to
see the punishment of the wicked? Are they
to leave their happy abodes by a bodily move-
ment, and proceed to the places of punish-
ment, SO as to witness the torments of the
wicked in their bodily presence? Certainly
not; but they shall go out by knowledge.
For this expression, go out, signifies that those
who shall be punished shall be without. And
thus the Lord also calls these places °‘the
outer darkness,’’+ to which is opposed that
entrance concerning which 1t is said to the
good servant, ‘‘ Enter into the joy of thy
Lord,” that it may not be supposed that the
wwicked can enter thither and be known, but
rather that the good by their knowledge go out
to them, because thé good are to know that
which is without. For those who shall be in
torment shall not know what is going on within
in the joy of the Lord; but they who shall
enter into that joy shall know what is going
on outside in the outer darkness. Therefore
it is said, ‘‘ They shall go out,”’ because they
shall know what is done by those who are
without. For if the prophets were able to
know things that had not yet happened, by
means of that indwelling of God in their
minds, limited though it was, shall not the
immortal saints know things that have already
happened, when God shall be all in all?®
The seed, then, and the name of the saints
shall remain in that blessedness,~—the seed,
to wit, of which John says, “*And his seed
remaineth in him; '’ ¢ and the name, of which
it was said through Isaiah himself, ** I will
give them an everlasting name.”’? *“‘And
there shall be to them month after month, and

4 Matt. xxv. 30.

51 Cor. xv, 28,
¢ 1 John iii. g. sa

7 Isa, lvi. 5.
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Sabbath after Sabbath,’”’ as if it were said,
Moon after moon, and rest upon rest, both
of which they shall themselves be when they
shall pass from the old shadows of time into
the new lights of eternity. The worm that
dieth not, and the fire that 1s not quenched,
which constitute the punishment of the wicked,
are differently interpreted by different people.
For some refer both to the body, others refer
both to the soul; while others again refer the
fire literally to the body, and the worm figura-
tively to the soul, which seems the more
credible idea. But the present 1s not the
time to discuss this difference, for we have
undertaken to occupy this book with the last
judgment, in which the good and the bad are
separated: their rewards and punishments we

shall more carefully discuss elsewhere. |

CHAP, 23.—WHAT DANIEL PREDICTED REGARD-
ING THE PERSECUTION OF ANTICHRIST, THE
JUDGMENT OF GOD, AND THE KINGDOM OF
THE SAINTS,

Daniel prophesies of the last judgment in
such a way as to indicate that Antichrist shall
first come, and to carry on his description to
the eternal reign of the saints. For when in
prophetic vision he had seen four beasts, sig-
nifying four kingdoms, and the fourth con-
quered by a certain king, who is recognized
as Antichrist, and after this the eternal king-
dom of the Son of man, that is to say, of
Christ, he says, *‘ My spirit was terrified, I
Daniel in the midst of my body, and the
visions of my head troubled mé¢,” * etc. Some
have interpreted these four kingdoms as sig-
nifying those of the Assyrians, Persians,
Macedonians, and Romans. They who de-
sire to understand the fitness of this interpre-
tation may read Jerome’s book on Daniel,
which 1s written with a suffictiency of care and
erudition, But he who reads this passage,
even half asleep, cannot faill to see that the
kingdom of Antichrist shall fiercely, though
for a short timé, assail the Church before the
last judgment of God shall introduce the
eternal reign of the saints. For it is patent
from the context that the fzme, {imes, and half
a time, means a year, and two years, and half
a year, that 1s to say, three years and a half,
Sometimes in Scripture the same thing 1s in-
dicated by months. For though the word
times seems to be used here in the Latin in-
definitely, that is only because the Latins
have no dual, as the Greeks have, and as the
Hebrews also are said to. have. Times,
therefore, 1s used for two times. As for the

ten kings, whom, as it seems, Antichrist is to

r Dan. vii. 15-28. Passage cited at length,

i
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find in the person of ten individuals when he
comes, I own I am afraid we may be deceived
in this, and that he may come unexpectedly
while there are not ten kings living in the
Roman world, For what if this number ten
signifies the whole number of kings who are
to precede his coming, as totality is frequently
symbolized by a thousand, or a hundred, or

seven, or other numbers, which it is not

necessary to recount?

In another place the same Daniel says,
‘*And there shall be a time of trouble, such
as was not since there was born a nation upon
earth until that time: and in that time all Thy
people which shall be found written in the
book shall be delivered. And many of them
that sleep in the mound of earth shall arise,
some to everlasting life, and some to shame
and everlasting confusion. - And they that be
wise shall shine as the brightness of the firma-
ment; and many of the just as the stars for
'*2  This passage iIs very similar to the
one we have quoted from the Gospel,? at least
so far as regards the resurrection of dead
bodies. For those who are there said to be
‘“in the graves’ are here spoken of as
‘“ sleeping in the mound of earth,”” or, as
others translate, ‘‘in the dust of earth.”
There it is said, ‘‘ They shall come forth;"’
so here, ‘‘ They shall arise.”” There, *‘ They
that have done good, to the resurrection of
life; and they that have done evil, to the
resurrection of judgment;’’ here, ‘‘ Some to
everlasting life, and some to shame and ever-
lasting confusion.”” Neither is it to be sup-
posed a difference, though in place of the
expression in the Gospel, ‘“All who are in
their graves,’’ the prophet does not say *¢all,”’
but ‘‘ many of them that sleep in the mound
of earth.”” For many is sometimes used in
Scripture for @//, Thus it was said to Abra-
ham, ‘‘ I have set thee as the father of many
nations,’’ though in another place it was said
to him, ‘“In thy seed shall all nations be
blessed.” ¢ Of such a resurrection it is said
a ILittle afterwards to the prophet himself,
‘*And come thou and rest: for there is yet a

day till the completion of the consummation;

and thou shalt rest, and rise in thy lot in the
end of the days.’’ s

CHAP. 24.—PASSAGES FROM THE PSALMS OF
DAVID WHICH PREDICT THE END OF THE
WORLD AND THE LAST JUDGMENT.

There are many allusions to the last judg-
ment 1n the Psalms, but for the most part only
casual and slight. I cannot, however, omit

ey ———
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to mention what is said there in express terms
of the end of this world: °*In the beginning
hast Thou laid the foundations of the earth,
O Lord; and the heavens are the work of
Thy hands. They shall perish, but Thou
shalt endure; yea, all of them shall wax old
like a garment; and as a vesture Thou shalt
change them, and they shall be changed: but
Thou art the same, and Thy years shall not
fail,”” *
lauds the piety of the Hebrews in worshipping
a God great and true, and terrible to the gods
themselves, follows the oracles of these gods
in accusing the Christians of extreme folly
because they say that this world shall perish?
For here we find it said in ,the sacred books
of the Hebrews, to that God whom this great
philosopher acknowledges to be terrible even
to the gods themselves, °° The heavens are
the work of Thy hands; they shall perish,”
When the heavens, the higher and more
secure part of the world, perish, shall the
world itself be preserved? If this idea 1s not
relished by Jupiter, whose oracle 1s quoted
by this philosopher as an unquestionable au-
thority in rebuke of the credulity of the
Christians, why does he not similarly rebuke
the wisdom of the Hebrews as folly, seeing
that the prediction is found in their most
holy books? But if this Hebrew wisdom,

with which Porphyry is so captivated that he

extols it through the utterances of his own
gods, proclaims that the heavens are to perish,
how is he so infatuated as to detest the faith
of the Christians partly, if not chiefly, on this
account, that they believe the world 1s to
perish ?—though how the heavens are to
perish if the world does not is not easy to see.
And, indeed, in the sacred writings which are
peculiar to ourselves, and not common to the
Hebrews and us,—I mean the evangelic and
apostolic books,—the {following expressions
are used: ‘¢ The figure of this world passeth
away;’’? ‘“The world passeth away,;’ 3
‘“ Heaven and earth shall pass away,’’ 4+—ex-
pressions which are, I fancy, somewhat milder
than ¢“ They shall perish.”  In the Epistle of
the Apostle Peter, too, where the world which
then was is said to have perished, being over-
flowed with water, it is sufficiently obvious
what part of the world is signified by the
whole, and in what sense the word perisied 1s
to be taken, and what heavens were kept in
store, reserved unto fire against the day of
judgment and perdition of ungodly men.s
And when he says a little afterwards, °° The
day of the Lord will come as a thief; in the

2 ¢ Cor, vil, 31.

I Ps. cil. 25-27.
4 Matt, xxiv, 3s.

31 John ii. 17,
5 2 Pet. 111, &,

Why is it that Porphyry, while he:

which the heavens shall pass away with a
great rush, and the elements shall melt with

burning heat, and the earth and the works
which are in it shall be burned up and then

adds, °‘Seeing, then, that all these things
shall be dissolved, what manner of persons
ought ye to be?’’ ~—these heavens which are
to perish may be understood to be the same
which he said were kept in store reserved for
fire; and the elements which are to be burned
are those which are full of storm and dis-
turbance in this lowest part of the world in
which he said that these heavens were kept
in store; for the higher heavens i whose fir-
mament are set the stars are safe, and re-
main in their integrity. For even the ex-
pression of Scripture, that °‘the stars shall
fall from heaven,”? not to mention that a
different interpretation is much preferable,
rather shows that the heavens themselves
shall remain, if the stars are to fall from
them. This expression, then, i1s either figura-
tive, as is more credible, or this phenomenon
will take place in this lowest heaven, like that
mentioned by Virgil,—

‘“ A meteor with a train of light
Athwart the sky gleamed dazzling bright,
Then in Idean woods was lost.” @

But the passage I have quoted from the psalm
seems to except none of the heavens from
the destiny of destruction; for he says, °° The
heavens are the works of Thy hands: they
shall perish;’’ so that, as none of them are
excepted from the category of God’s works,
none of them are excepted from destruction.
For our opponents will not condescend to de-
fend the Hebrew piety, which has won the ap-
probation of their gods, by the words of the
Apostle Peter, whom they vehemently detest;
nor will they argue that, as the apostle 1n his
epistle understands a part when he speaks of
the whole world perishing in the flood, though
only the lowest part of it, and the correspond-
ing heavens were destroyed, so in the psalm
the whole is used for a part, and i1t 1s said
‘¢ They shall perish,’”” though only the lowest
heavens are to perish. But since, as I said,
they will not condescend to reason thus, lest
they should seem to approve of Peter’s mean-
ing, or ascribe as much importance to the
final conflagration as we ascribe to the deluge,
whereas they contend that no waters or flames
could destroy the whole human race, it only
remains to them to maintain that their gods
lauded the wisdom of the Hebrews because
they had not read this psalm.

It is the last judgment of God which 1s re-

6 2 Pet. i1i. 10, II, 7 Matt. xxiv. 29.

8 FEneid, 11, 694
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ferred to also in the 5oth Psalm in the words,
““God shall come manifestly, our God, and
shall not keep silence: fire shall devour before
Him, and it shall be very tempestuous round
about Him. He shall call the heaven above,
and the earth, to judge His people. Gather
His saints together to Him; they who make a
covenant with Him over sacrifices.’’?
we understand of our Lord Jesus Christ,
whom we look for from heaven to judge the
quick and the dead. For He shall come
manifestly to judge justly the just and the
unjust, who before came hiddenly to be un-
justly judged by the unjust. He, I say, shall
come manifestly, and shall not keep silence,

that 1s, shall make Himself known by His voice

of judgment, who before, when he came hid-
denly, was silent before His judge when He was
led as a sheep to the siaughter, and, as a lamb
betore the shearer, opened not His mouth,
as we read that it was prophesied of Him
by Isaiah,? and as we see it fulfilled in the
Gospel.® As for the fire and Zempest, we have
already said how these are to be interpreted
when we were explaining a similar passage
in Isaiah.* As to the expression, ‘‘ He shall
call the heaven above,’’ as the saints and the
righteous are rightly called Zeaven, no doubt
this means what the apostle says, ‘‘ We shall
be caught up together with them in the clouds,
to meet the Lord in the air.””s For if we
take the bare literal sense, how is it possible
to call the heaven above, as if the heaven
could be anywhere else than above? And the
following expression, ‘‘And the earth to judge
His people,” if we supply only the words,
““He shall call,”” that is to say, ‘“ He shall
call the earth also,” and do not supply
‘““above,’”’ seems to give us a meaning in ac-

cordance with sound doctrine, the heaven

symbolizing those who will judge along with
Christ, and the earth those who shall be
judged; and thus the words, ‘“ He shall call
the heaven above,”” would not mean, ‘‘ He
shall catch up into the air,”” but *‘ He shall
lift up to seats of judgment.”” Possibly, too,
““ He shall call the heaven,’”” may mean, He
shall call the angels in the high and lofty
places, that He may descend with them to do
judgment; and °‘ He shall call the earth also
would then mean, He shall call the men on
the earth to judgment. But if with the words
““and the earth” we understand not only
"“ He shall call,”” but also ‘‘“above,’’ so as to
make the full sense be, He shall call the

heaven above, and He shall call the earth

above, then I think it is best understood of

IPs. 1. 3-3.
3 Matt. xxvi. 63.
5 1 Thess. iv. 17.

2 Tsa, liil. 7,
4 Ch. 21.
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the men who shall be caught up to meet
Christ in the air, and that they are called #%e
neaven with reference to their souls, and #4e
earth with reference to their bodies. Then
what is °* to judge His people,”’ but to separate
by judgment the good from the bad, as the
sheep from the goats? Then he turns to ad-
dress the angels: ‘‘ Gather His saints together
unto Him.”” For certainly a matter so im-
portant must be accomplished by the ministry
of angels. And if we ask who the saints are
who are gathered unto Him by the angels, we
are told, ** They who make a covenant with
Him over sacrifices.”” This is the whole life
of the saints, to make a covenant with God
over sacrifices. For ‘¢ over sacrifices ’’ either
refers to works of mercy, which are prefera-
ble to sacrifices in the judgment of God, who
says, -° 1 desire mercy more than sacrifices,’’ ¢
or if *“over sacrifices’’ means in sacrifices,
then these very works of mercy are the sacri-
fices with which God is pleased, as I remem-
ber to have stated in the tenth book of this
work;? and in these works the saints make a
covenant with God, because they do them for
the sake of the promises which are contained
in His new testament or covenant. And
hence, when His saints have been gathered to
Him and set at His right hand in the last
judgment, Christ shall say, ‘“ Come, ye blessed
of my Father, take possession of the king-
dom prepared for you from the foundation of
the world. For I was hungry, and ye gave
me to eat,”’® and so on, mentioning the good
works of the good, and their eternal rewards
assigned by the last sentence of the Judge.

CHAP. 25.—OF MALACHI'S PROPHECY, IN WHICH
HE SPEAKS OF THE LAST JUDGMENT, AND OF
A CLEANSING WHICH SOME ARE TO UNDERGO
BY PURIFVING PUNISHMENTS.,

The prophet Malachi or Malachias, who
(s ‘also called Angel, and is by some (for
Jerome? tells us that this is the opinion of
the Hebrews) identified with Ezra the priest,™
others of whose writings have been received
1ato the canon, predicts the last judgment,
saying, ‘* Behold, He' cometh, saith the Lord
Almighty; and who shall abide the day of His
entrance? . . . for I am the Lord your God,
and I change not.””* From these words it
more evidently appears that some shall in the
last judgment suffer some kind of purgatorial
punishments; for what else can be understood
by the word, ** Who shall abide the day of
His entrance, or who shall be able to look

7 Ch. 6.
9 In his Proem. ad Mal.

6 Hos. vi. 6.

8 Matt. xxv. 34.
0 See Smith's Bréle Dict.
11 Mal., iii. 1-6. Whole passage quoted.
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upon Him? for He enters as a moulder’s
fire, and as the herb of fullers: and He shall
sit fusing and purifying as if over gold and
silver: and He shall purify the sons of Levi,
and pour them out like gold and silver?”
Similarly Isaiah says, ‘* The Lord shall wash
the filthiness of the sons and daughters of
Zion, and shall cleanse away the blood from
their midst, by the spirit of judgment and by
the spirit of burning.””* Unless perhaps we
should say that they are cleansed from filthi-
ness and in a manner clarified, when the
wicked are separated from them by penal
judgment, so that the elimination and damna-
tion of the one party is the purgation of the
others, because they shall henceforth live free
from the contamination of such men, But
when he says, ‘°‘And he shall purify the sons
of Levi, and pour them out like gold and sil-
ver, and they shall offer to the Lord sacrifices
in righteousness; and the sacrifices of Judah
and Jerusalem shall be pleasing to the Lord,"’
he declares that those who shall be purified
shall then please the Lord with sacrifices of
righteousness, and consequently they them-
selves shall be purified from their own un-
righteousness which made them displeasing to
God. Now they themselves, when they have
been purified, shall be sacrifices of complete
and perfect righteousness; for what more ac-
ceptable offering can such persons make to
God than themselves? But this question of
purgatorial punishments we must defer to
another time, to give it a more adequate treat-
ment. By the sons of Levi and Judah and
Jerusalem we ought to understand the Church
herself, gathered not from the Hebrews only,
but from other nations as well; nor such a
Church as she now is, when ‘‘if we say that
we have no sin, we decetve ourselves, and the
truth i1s not in us,’”’ ? but as she shall then be,
purged by the last judgment as a threshing-
floor by a winnowing wind, and those of her
members who need it being cleansed by fire,
so that there remains absolutely not one who
offers sacrifice for his sins. For all who make
such offerings are assuredly in their sins, for
the remission of which they make offerings,
that having made to God an acceptable ofier-
ing, they may then be absolved.

CHAP. 26.—0OF THE SACRIFICES OFFERED TO
'GOD BY THE SAINTS, WHICH ARE TO BE PLEAS-
ING TO HIM, AS IN THE PRIMITIVE DAYS AND
FORMER YEARS.

And it was with the design of showing that
His city shall not then follow this custom,

that God said that the sons of Levi should

I Isa. iv. 4. 21 John i, 8,

offer sacrifices in righteousness,—not there-
fore in sin, and consequently not for sin.
And hence we see how vainly the Jews promise
themselves a return of the old times of sacri-
ficing according to the law of the old testa-
ment, grounding on the words which follow,
“And the sacrifice of Judah and Jerusalem
shall be pleasing to the Lord, as in the primi-
tive days, and as in former years.” For in
the times of the law they offered sacrifices not
in righteousness but in sins, offering especially
and primarily for sins, so much so that even
the priest himself, whom we must suppose to
have been their most righteous man, was ac-
customed to offer, according to God’s com-
mandments, first for his own sins, and then
for the sins of the people. And therefore we
must explam how we are to understand the
words, ‘‘as in the primitive days, and as in
former years;” for perhaps he alludes to the
time in which our first parents were in paradise.
Then, indeed, intact and pure from all stain
and blemish of sin, they offered themselves
to God as the purest sacrifices. But since
they were banished thencte on account of their
transgression, and human nature was con-
demned in them, with the exception of the
one Mediator and those who have been bap-
tized, and are as yet infants, ¢‘ there is none
clean from stain, not even the babe whose life
has been but for a day upon the earth.’’3
But if it be replied that those who offer in

faith may be said to offer in righteousness,

because the righteous lives by faith,*—he de-
ceives himself, however, if he says that he
has no sin, and therefore he does not say so,
because he lives by faith,—will any man say
this time of faith can be placed on an equal
footing with that consummation when they
who offer sacrifices in righteousness shall be
purified by the fire of the last judgment?
And consequently, since it must be believed
that after such a cleansing the righteous shall
retain no sin, assuredly that time, so far as
regards its freedom from sin, can be compared
to no other period, unless to that during which
our first parents lived in paradise in the most
innocent happiness before their transgression.
It is this period, then, which is properly un-

{derstood when it is said, ‘° as in the primitive

days, and as in former years.’”’ For in Isaiah,
too, after the new heavens and the new earth
have been promised, among other elements in
the blessedness of the saints which are there
depicted by allegories and figures, from giv-
ing an adequate explanation of which I am
prevented by a desire to avoid prolixity, it is

said, ‘‘According to the days of the tree of

bl

3 Job. xiv, 4. 4 Rom, i. 17,
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life shall be the days of my people.” *
who that has looked at Scripture does not
know where God planted the tree of life, from
whose fruit He excluded our first parents
when their own inmiquity ejected them from
paradise, and round which a terrible and fiery
fence was set?

But if any one contends that those days of
the tree of life mentioned by the .prophet
Isaiah are the present times of the Church of
Christ, and that Christ Himself is propheti-
cally called the Tree of Life, because He is
Wisdom, and of wisdom Solomon says, ‘It
1s a tree of life to all who embrace it;’’? and
1f they maintain that our first parents did not
pass years in paradise, but were driven from
it so soon that none of their children were
begotten there, and that therefore that timhe
cannot be alluded to in words which run, ** as
in the primitive days, and as in former years,’’
I forbear entering on this question, lest by
discussing everything I become prolix, and
leave the whole subject in uncertainty. For
I see another meaning, which should keep us
from believing that a restoration of the primi.
tive days and former years of the legal sacri-
fices could have been promised to us by the
prophet as a great boon. For the animals
selected as victims under the old law were re-
quired to be immaculate, and free from all
blemish whatever, and symbolized holy men
free from all sin, the only instance of which
character was found in Christ., As, there-
fore, after the judgment those who are worthy
of such purification shall be purified even by
fire, and shall be rendered thoroughly sinless,
and shall offer themselves to God in right—
eousness, and be indeed victims immaculate
and free from all blemish whatever, they shall
then certainly be, ** as in the primitive days,
and as in former years,”’ when the purest
victims were offered, the shadow of this future
reality. For there shall then be in the body
and soul of the saints the purity which wads
symbolized in the bodies of these victims.

Then, with reference to those who are wor-
thy not of cleansing but of damnation, He
says, ““And I will draw near to you to judg-
ment, and I will be a swift witness against evil-
doers and against adulterers;’’ and after enu-
merating other damnable crlmes, He adds,
““ For I am the Lord your God, and I am not
changed.’”’ It is as if He said, Though your
fault has changed you for the worse, and my

grace has changed you for the better, I am not

changed. And he says that He Himself will
be a witness, because in His judgment He

needs no witnesses; and that He will be

— -

X Isa. Ixv. 22. 2 Prov, 111, 18,

And | *

gue.
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swift,”’ either because He 1s to come sudx
denly, and the judgment which seemed to lag
shall be very swift by His unexpected arrival,
or because He will convince the consciences
of men directly and without any prolix haran-
*“ For,”’ as it is written, °° in the thoughts
of the wicked His examination shall be con-
ducted.””® And the apostle says, *‘ The
thoughts accusing or else excusing, in the day
in which God shall judge the hidden things
of men, according to my gospel in Jesus
Christ.”’4 Thus, then, shall the Lord be a
swift witness, when He shall suddenly bring
back into the memory that which shall con-
vince and punish the conscience.

CHAP, 27.—OF THE SEPARATION OF THE GOOD
AND THE BAD, WHICH PROCLAIM THE DIS-

- CRIMINATING INFLUENCE OF THE LAST JUDG-
MENT.

The passage also which I formerly quoted
for another purpose from this prophet refers
to the last judgment, in which he says, ‘“ They
shall be mine, saith the Lord Almighty, in
the day in which I make up my gains,” 5 etc.
When this diversity between the rewards and
punishments which distinguish the righteous
from the wicked shall appear under that Sun
of righteousness in the brightness of life eter-
nal,—a diversity which is not discerned under
this sun which shines on the vanity of this
life,—there shall then be such a judgment as
has never before been.

CHAP. 28.—THAT THE LAW OF MOSES MUST BE
SPIRITUALLY UNDERSTOOD TO PRECLUDE THE
DAMNABLE MURMURS OF A CARNAL INTER-
PRETATION

In the succeeding words, ** Remember the
law of Moses my servant, which I commanded
to him in Horeb for all Israel,’’® the prophet
opportunely mentions precepts and statutes,
after declaring the 1mportant distinction
hereafter to be made between those who ob-
serve and those who despise the law. He
intends also that they learn to interpret the
law spiritually, and find Christ in it, by whose
judgment that separation between the good
and the bad isto be made. For it is not with-
out reason that the Lord Himself says to the
Jews, ¢ Had ye believed Moses, ye would
have believed me; for he wrote of me.”’” For
by receiving the law carnally without perceiv-
ing that its earthly promises were figures of
things Spiritual, they fell into such murmur-

4 Rom:. 1i. 13, 16.

3 Wisd. i. o. 6 Mol o 1

5 Mal, iii. 17,11.' 3
7 John v, 46.
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ings as audaciously to say, ‘It is vain to serve
God; and what profit is it that we have kept
His ordinance, and that we have walked sup-
pliantly before the face of the Lord Almighty ?
And now we call aliens happy; yea, they that
work wickedness are set up.” * It was these|
words of theirs which in a manner compelled
the prophet to announce the last judgment,
in which the wicked shall not even in appear-
ance be happy, but shall manifestly be most
miserable; and in which the good shall be
oppressed with not even a transitory wretched-
ness, but shall enjoy unsullied and eternal
felicity., For he had previously cited some
similar expressions of those who said, ** Every
one that doeth evil is good in the sight of the
Lord, and such are pleasing to Him.”* It
was, I say, by understanding the law of Moses
carnally that they had come to murmur thus
against God. And hence, too, the writer of
the 73d Psalm says that his feet were almost
gone, his steps had well-nigh slipped, because
he was envious of sinners-while he considered
their prosperity, so that he said among other
things, How doth God know, and 1s there
knowledge in the Most High? and again,
Have I sanctified my heart in vain, and washed
my hands in 1nnocency ¢3 He goes on to say
that his efforts to solve this most difficuit
problem, which arises when the good seem to
be wretched and the wicked happy, were in
vain until he went into the sanctuary of God,
and understood the last things.# Yor in the
last judgment things shall not be so; but in
the manifest felicity of the righteous and
manifest misery of the wicked quite another
state of things shall appear. l

)

CHAP. 29.—OF THE COMING OF ELIAS BEFORE
THE JUDGMENT, THAT THE JEWS MAY BE
CONVERTED TO CHRIST BY HIS PREACHING
AND EXPLANATION OF SCRIPTURE. [

After admonishing them to give heed to
the law of Moses, as he foresaw that for a
long time to come they would not understand
it spiritually and rightly, he went on to say,
““And, behold, I will send to you Elas the
Tishbite before the great and signal day of
the Lord come: and he shall turn the heart
of the father to the son, and the heart of a
man to his next of kin, lest I come and utterly
smite the earth.”’ s It is a familiar theme in|
the conversation and heart of the faithful,
that in the last days before the judgment the
Jews shall believe in the true Christ, that is,
our Christ, by means of this great and admi-

T Mal, iii, 14, 15.
3 In fnnocentibus.
> Mal. iv. 5, 6,

2 Mal. ii. 17.
4 Ps, Ixxiil, l
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rable prophet Elias who shall expound the law
to them. For not without reason do we hope
that before the coming of our Judge and
Saviour Elias shall come, because we have
good reason to believe that he is now alive;
for, as Scripture most distinctly informs us,®
he was taken up from this life in a chariot of
fire. When, therefore, he 1s come, he shall
give a spiritual explanation of the law which
the Jews at present understand carnally, and
shall thus *‘ turn the heart of the father to the
son,’’ that is, the heart of fathers to their chil-
dren; for the Septuagint translators have fre-
quently put the singular for the plural num-
ber. And the meaning is, that the sons, that
is, the Jews, shall understand the law as the
fathers, that is, the prophets, and among
them Moses himself, understood it, For the
heart of the fathers shall be turned to their
children when the children understand the
law as their fathers did; and the heart of the
children shall be turned to their fathers when
they have the same sentiments as the fathers,
The Septuagint used the expression, ** and the
heart of a man to his next of kin,”’ because
fathers and children are eminently neighbors
to one another. Another and a preferable
sense can be found in the words of the Sep-
tuagint translators, who have translated Scrip-
ture with an eye to prophecy, the sense, viz.,
that Elias shall turn the heart of God the
Father to the Son, not certainly as if he should
bring about this love of the Father for the
Son, but meaning that he should make it

| known, and that the Jews also, who had pre-

viously hated, should then love the Son who
is our Christ. ¥or so far as regards the Jews,
God has His heart turned away from our
Christ, this being their conception about God
and Christ. But in their case the heart of
God shall be turned to the Son when they
themselves shall turn in heart, and learn the
love of the Father towards the Son. The
words following, *‘ and the heart of a man to
his next of kin,”—that is, Elias shall also turn
the heart of a man to his next of kin,—how
can we understand this better than as the
heart of a man to the man Christ? For though
in the form of God He i1s our God, yet, tak-
ing the form of a servant, He condescended
to become also our next of kin. It 1s this,
then, which Elias will do, ** lest,”’ he says,
*“I come and smite the earth utterly.” For
they who mind earthly things are the earth.
Such are the carnal Jews until this day; and
hence these murmurs of theirs against God,
‘“ The wicked are pleasing to Him,” and *° It
is a vain thing to serve God.” 7

e e——r A ————

6 2 Kings il. 11,
7 Mal, ii, 17; til. 14,
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CHAP. 30.—THAT IN THE BOOKS OF THE OLD
TESTAMENT, WHERE IT IS SAID THAT GOD
SHALL JUDGE THE WORLD, THE PERSON OF
CHRIST IS NOT EXPLICITLY INDICATED, BUT
IT PLAINLY APPEARS FROM SOME PASSAGES IN
WHICH THE LORD GOD SPEAKS THAT CHRIST
IS MEANT.

There are many other passages of Scripture
bearing on the last judgment of God,—so
many, indeed, that to cite them all would
swell this book to an unpardonable size, Suf.
fice it to have proved that both Old and New
Testament enounce the judgment, But in
the Old it is not so definitely declared as in
the New that the judgment shall be adminis-
tered by Christ, that is, that Christ shall de-
scend from heaven as the Judge; for when 1t
is therein stated by the Lord God or His
prophet that the Lord God shall come, we do
not necessarily understand this of Christ.
For both the Father, and the Son, and the
Holy Ghost are the Lord God. We must
not, however, leave this without proof. And
therefore we must first show how Jesus Christ
speaks in the prophetical books under the title
of the Lord God, while yet there can be no
doubt that it is Jesus Christ who speaks; so
that in other passages where this is not at
once apparent, and where nevertheless i1t is
said that the Lord God will come to that last
judgment, we may understand that Jesus
Christ is meant. There is a passage in the
prophet Isaiah which illustrates what I mean.
For God says by the prophet, ** Hear me,
Jacob and Israel, whom I call. Iam thefirst,
and I am for ever: and my hand has founded
the earth, and my right hand has established
the heaven. I will call them, and they shall
stand together, and be gathered, and hear.
Who has declared to them these things? In
love of thee I have done thy pleasure upon
Babylon, that I might take away the seed of
the Chaldeans, I have spoken, and I have
called: I have brought him, and have made
his way prosperous, Come ye near unto me,
and hear this. I have not spoken in secret
from the beginning; when they were made,
there was I. And now the Lord God and His
Spirit hath sent me.”* It was Himself who
was speaking as the Lord God; and yet we
should not have understood that it was Jesus
Christ had He not added, **And now the Lord
God and His Spirit hath sent me.,”’ For He
said this with reference to the form of a ser-
vant, speaking of a future event as if it were

past, as in the same prophet we read, ** He

was led as a sheep to the slaughter,’”’ ? not
‘¢ He shall be led;’’ but the past tense 1s used

e

t Isa, xlviii, x2~-16. 2 Isa. liii. 7.
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to express the future. And prophecy con-
stantly speaks in this way. |
There is also another passage in Zechariah
which plainly declares that the Almighty sent
the Almighty; and of what persons can this
be understood but of God the Father and God
the Son? For it is written, ** Thus saith the
Lord Almighty, After the glory hath He sent
me unto the nations which spoiled you; for
he that toucheth you toucheth the apple of
His eye. Behold, I will bring mine hand
upon them, and they shall be a spoil to their
servants: and ye shall know that the Lord
Almighty hath sent me."’3 Observe, the Lord
Almighty saith that the Lord Almighty sent
Him. Who can presume to understand these
words of any other than Christ, who 1s speak-
ing to the lost sheep of the house of Israel?
For He says in the Gospel, **I am not sent
save to the lost sheep of the house of Israel,
which He here compared to the pupil of
God’s eye, to signify the profoundest love.
And to this class of sheep the apostles them-
selves belonged. But after the glory, to wit,
of His resurrection,—for before it happened
the evangelist said that ** Jesus was not yet
glorified,”” s——He was sent unto the nations in
the persons of His apostles; and thus the
saying of the psalm was fulfilled, ‘* Thou wilt
deliver me from the contradictions of the
people; Thou wilt set me as the head of the
nations,”’ ¢ So that those who had -spoiled
the Israelites, and whom the Israelites had
served when they were subdued by them,
were not themselves to be spoiled in the same
fashion, but were in their own persons to be-
come the spoil of the Israelites., For this had

| been promised to the apostles when the Lord

said, ‘“ I will make you fishers of men,’’? And
to one of them He says, ‘“From henceforth
They were then to
become a spoil, but in a good sense, as those
who are snatched from that strong one when
he is bound by a stronger.®

In like manner the Lord, speaking by the
same prophet, says, ‘“‘And it shall come to
pass in that day, that I will seek to destroy all
the nations that come against Jerusalem.
And I will pour upon the house of David, and
upon the inhabitants of Jerusalem, the spirit
of grace and mercy; and they shall look upon
me because they have insulted me, and they
shall mourn for Him as for one very dear,
and shall be in bitterness as for an only-be-
gotten.” ‘To whom but to God does it be-
long to destroy all the nations that are hostile

3 Zech. 1i. 8, g, 4 Matt. xv. 24.

g Ohtt: vii. 39, g ]Es.kxvili. 43
att. iv. 19, uke v. 10.

9 Matt. xii. 29, 0 Zech, xii. g; 10,



450

THE CITY OF GOD.

[Book XX.

to the holy city Jerusalem, which °‘come
against 1t,”” that is, are opposed to it, or, as
some translate, *‘ come upon it,’’ as if putting
it down under them; or to pour out upon the
house of David and the inhabitants of Jerusa-
lem the spirit of grace and mercy? This be-
longs doubtless to God, and it is to God the
prophet ascribes the words; and yet Christ
shows that He 1s the God who does these so
great and divine things, when He goes on to
say, ‘“And they shall look upon me because
they have insulted me, and they-shall mourn
for Him as if for one very dear (or beloved),
and shall be in bitterness for Him as for an
only-begottén.”” For in that day the Jews—
those of them, at least, who shall receive the
spirit of grace and mercy—when they see
Him coming in His majesty, and recognize
that it is He whom they, in the person of their
parents, insulted when He came before in His
humiliation, shall repent of insulting Him in
His passion: and their parents themselves,
who were the perpetrators of this huge im-
piety, shall see Him when they rise; but this
will be only for their punishment, and not for
their correction. It is not of them we are to
understand the words, ‘“And I will pour upon
the house of David, and upon the inhabitants
of Jerusalem, the spirit of grace and mercy,
and they shall look upon me because they
have insulted me;”” but we are to understand
the words of their descendants, who shall at
that time believe through Elias. But as we
say to the Jews, You killed Christ, although
1t was their parents who did so, so these per-
sons shall grieve that they in some sort did
what their progenitors did. Although, there-
fore, those that receive the spirit of mercy
and grace, and believe, shall not be con-
demned with their impious parents, yet they
shall mourn as if they themselves had done
what their parents did. Their grief shall arise
not so much from guilt as from pious affection.
Certainly the words which the Septuagint have
translated, ‘* They shall look upon me because
they insulted me,” stand in the Hebrew,
““They shall look upon me whom they
pierced.” * And by this word the crucifixion
of Christ 1s certainly more plainly indicated.
But the Septuagint translators preferred to
allude to the insult which was involved in His
whole passion. For in point of fact they in-
sulted Him both when He was arrested and
when He was bound, when He was judged,
when He was mocked by the robe they put
on Him and the homage they did on bended
knee, when He was crowned with thorns and
struck with a rod on the head, when Ile bore

I Sothe Vulgate.

His cross, and when at last He hung upon the
tree. And therefore we recognize more fully
the Lord’s passion when we do not confine our-
selves to one interpretation, but combine both,
and read both ** insulted ” and ‘¢ pierced.”
When, therefore, we read in the propheti-
cal books that God isto come to do judgment
at the last, from the mere mention of the
judgment, and although there is nothing else
to determine the meaning, we must gather
that Christ 1s meant; for though the Father
will judge, He will judge by the coming of
the Son. For He Himself, by His own mani-
fested presence, ** judges no man, but has
committed all judgment to the Son;’’ 2 for as
the Son was judged as a man, He shall also
judge in human form. For it is none but
He of whom God speaks by Isaiah under the
name of Jacob and Israel, of whose seed
Christ took a body, as it is written, ‘‘ Jacob
is my servant, I will uphold Him; Israel is
mine elect, my Spirit has assumed Him: I
have put my Spirit upon Him; He shall bring
forth judgment to the Gentiles. He shall
not cry, nor cease, neither shall His voice be
heard without. A bruised reed shall He not
break, and the smoking flax shall He not
quench: but in truth shall He bring forth
judgment. He shall shine and shall not be
broken, until He sets judgment in the earth:
and the nations shall hope in His name.’’3
The Hebrew has not *‘ Jacob ” and ** Israel;’”
but the Septuagint translators, wishing to
show the significance of the expression ** my
servant,” and that it refers to the form of a
servant in which the Most High humbled
Himself, inserted the name of that man from
whose stock He took the form of a servant.
‘The Holy Spirit was given to Him, and was
manifested, as the evangelist testifies, in the
form of a dove.* He brought forth judgment
to the Gentiles, because He predicted what
was hidden from them. In His meekness He
did not cry, nor did He cease to proclaim the
truth, But His voice was not heard, nor is it
heard, without, because He is not obeyed by
those who are outside of His body. And the
Jews themselves, who persecuted Him, He
did not break, though as a bruised reed they
had lost thetr integrity, and as smoking flax
their light was quenched; for He spared
them, having come to be judged and not
yet to judge. He brought forth judg-
ment 1n truth, declaring that they should
be punished did they persist in their wicked-
ness. His face shone on the Mount,5 His
fame in the world. He 1s not broken nor over-
come, because neither in Himself nor in His

3 Isa. xlii. 1~4,

2 John v. 22. L-
3 Matt, xvii, 1, 2,

4 John 1, 32,
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Church has persecution prevailed to annihil-

ate Him. And therefore that has not, and

shall not, be brought about which His ene-
mies said or say, ‘°° When shall He die, and
His name perish ? > * ** until He set judgment
inthe earth.”” Behold, the hidden thing which
we were seeking is discovered. For this 1s
the last judgment, which He will set in the
earth when He comes from heaven. And it
is in Him, too, we already see the concluding
expression of the prophecy fulfilled: ** In His
name shall the nations hope.”” And by this
fulfillment, which no one can deny, men are
encouraged to believe in that which is most
impudently denied. For who could have
hoped for that which even those who do not
yvet believe in Christ now see fulfilled among
us, and which is so undeniable that they can
but gnash their teeth and pine away? Who,
I say, could have hoped that the nations would
‘hope in the name of Christ, when He was ar-
rested, bound, scourged, mocked, crucified,
when even the disciples themselves had lost
the hope which they had begun to have in
Him? The hope which was then entertained
scarcely by the one thief on the cross, is now
cherished by nations everywhere on the earth,
who are marked with the sign of the cross on
which He died that they may not die eternally.

That the last judgment, then, shall be ad-
ministered by Jesus Christ in the manner
predicted in the sacred writings is denied or
doubted by no one, unless by those who,
through some incredible animosity or blind-
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ness, decline to believe these writings, though
already their truth is demonstrated to all the
world. And at or in connection with that
judgment the following events shall come
to pass, as we have learned: Elias the Tish-
bite shall come; the Jews shall believe; Anti-
christ shall persecute; Christ shall judge; the
dead shallrise; the good and the wicked shall
be separated; the worid shall be burned and
renewed. All these things, we believe, shall
come to pass; but how, or in what order,
human understanding cannot perfectly teach
us, but only the experience of the events
themselves. My opinion, however, is, that
they will happen in the order in which I have
related them.

Two books yet remain to be written by me,
in order to complete, by God’s help, what
I promised. One of these will explain the
punishment of the wicked, the other the hap-
piness of the righteous; and in them I shall
be at special pains to refute, by God’s grace,the
arguments by which some unhappy creatures
seem to themselves to undermine the divine
promises and threatenings, and to ridicule
as empty words statements which are the
most salutary nutriment of faith. But they
who are instructed in divine things hold the
truth and omnipotence of God to be the
strongest arguments in favor of those things
which, however incredible they seem to men,
are yet contained in the Scriptures, whose
truth has already in many ways been proved;
for they are sure that God can in no wise lie,
and that He can do what is impossible to the
unbelieving.
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